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“I have kept the faith.” wrote the Apostle Paul. “Contend earnestly for the faith” urged Jude. “Whom
resist firmly by the faith” charged Peter. Each of these writers is referring to the same general matter, a
content of truth designated the Faith. What is this content of truth, and why did they call it the faith?
The answer is tied to a Biblical definition of the noun faith and the verb believe. The purpose of this
paper is to demonstrate that the Faith refers to the total of promises God has made to the New Testa-
ment believer. Those promises directly affect how New Testament believers live their daily lives.
Therefore, the Faith encompasses the Christian life, specifically in terms of God’s promises. This paper
will first examine the vocabulary of faith, attempt to classify its uses and objects, and then consider
specific passages which demonstrate that the Faith refers to the Christian Life. The Paper concludes
with a list of many of those promises.

THE VOCABULARY OF FAITH

Faith and believing are not unique to only one part of Scripture, though we can see the New Testament
emphasis upon faith and believing by comparing the few occurrences in the Old Testament and the
abundance in the New Testament. The disparity between Old and New Testaments regarding faith and
believing demonstrates another contrast between various dispensations.! Yet a survey of the vocabu-
lary will illustrate both similarities and differences in thinking about faith.

The Hebrew verb 1nx [aman] is translated “believe.” Hebrew doesn’t emphasize “faith” as a noun. This
is similar to John’s emphasis, as he does not use the noun faith but uses the verb 85 times. For the Jews,
the content of faith was wrapped up in promises and the act of believing was the focus.

The Greek noun mLoTLG [pistis] and is translated “faith.” The verb nioTeLW [pisteud] and is translated
“believe.” Whether we use faith or believe, we are talking about the same issue. We will later see that
sometimes, perhaps often, faith refers to the content of what is believed. Faith can simply look at the
act of believing. This distinction must be determined in context and is often not hard to discern. The
verb pisteud occurs 241 times, the noun 227 times. Paul used the noun 174 times and the verb 56 times,
while the writers of the general letters used the noun 26 times and the verb 72 times.

The Hebrew nx primarily involved the idea, “TO PROP, TO STAY, TO SUSTAIN, TO SUPPORT” and so
“to be stayed up; hence to be firm, unshaken.”? For a Hebrew, to believe meant one was confident in a truth

or a promise. It looked forward to something. A cognate of this verb is the noun/adjective nnx [ameth]
translated “truth” referring that which is genuine and/or trustworthy. The Greek verb pisteud derives
from the verb nelOw [peithd] which means to persuade and in the middle/passive voice to be persuad-
ed. One believes because one has been persuaded of the validity of a statement. In our world solid per-
suasion is often based upon solid proof and arguments. Biblical faith is not based upon visible earthly
proofs or great arguments. When God told Abraham that his descendants would be numerous like the
stars, Abraham had no proof and God presented him with nor arguments. Abraham was persuaded in

I Note that this is not based on a dispensational theology or philosophy but the simple exegesis of Scripture.

2 William Gesinius, A Hebrew-Chaldee Lexicon of the Old Testament, (Grand Rapids: Baker Book House) p. 58.
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God’s ability to make good on His promise, or to use the Old Testament idea, he was firm and unshaken
regarding God’s promise.

FAITH DEFINED
FAITH

While both the Old and New Testament words for faith have general meanings, Paul clarified the defini-
tion of faith in Hebrews 11:1. Faith is that which makes substantial the thing being hoped, the matter
having no visible proof. The noun vnooTAXOLG [hupostasis] is that which stands under to provide sup-
port, and this way it agrees with the Hebrew word aman. Faith involves something for which one hopes.
A Scriptural hope has its basis in a promise from God, not in some human-generated desire. Paul asked
in Romans 8:24, “but hope that is seen is not hope; for who hopes for what he sees?” This agrees with
the Hebrews 11:1 definition: proof not being seen. So faith makes concrete or real something for which
one hopes, even though it isn’t yet visible. Hebrews chapter eleven illustrates one further detail which
is not mentioned in verse one; when faith makes a thing real for an individual, the individual responds
with a new attitude or activity. Able offered a sacrifice (v. 4), Enoch was pleasing (by implication, in his
conduct) to God (v. 5). Noah built an ark (v. 7). Abraham left for another land (v. 8) and then lived in
tents as a non-resident in that land expecting God to place a city (i.e. the New Jerusalem, cf chapter 12)
as opposed to tents. Abraham’s life illustrates this order of promise, hope, faith then activity. In He-
brews 11:17-19 recounts Genesis 22 and the offering of Isaac. The Hebrews passage puts details together
from the larger Genesis account: Abraham had received promises (v. 17), was promised that his special
descendants would come from Isaac. Abraham’s confidence in God was tested.> He believed God’s
promises regarding land, descendants and Isaac so he logically concluded God would raise Isaac from
the dead if he succeeded in offering him. God promised a seed and promised it would come through
Isaac. Abraham believed that promise. Over twenty years later, Abraham acted on the basis of that faith
by offering Isaac. James described this act, “You see, the faith worked together with his works and from
the works, the faith was matured” (James 2:22). Because faith makes a hope concrete, the one believing
can act upon that the basis of that hope.

HOPE & PROMISE

Faith requires a hope which is based upon a promise from God. People hope for things every day: good
things, bad things, weird things. The only hope which legitimately becomes the basis of faith is hope
based upon something God promised. Titus 1:1-2 illustrates this. We have a hope which comes from#4
eternal life, whichs hope God promised (Titus 1:2). God promised eternal life and that gives rise to this
hope. Godliness rests® upon this hope (vv. 1-2; cf. 3:7). Verse two states that God promised this life be-
fore eternal times. In eternity past, no one but God existed, therefore, this promise was not first to us,
but to the Son. Hebrews 13:20 calls the Son the great Shepherd of the sheep. It further states that He
was involved in an eternal covenant. Jesus identified Himself as the good shepherd and that He lays
down His life for the sheep, and gives them eternal life even abundant life (John 10:11, 15, 10, 28). In
John 10:11 and 15, Jesus referred to His death. In verses ten and twenty-eight, He referred to the act of

3 Paul used metpadw which normally means to test with the expectation of failure. Did God expect Abraham to fail?
4 So I take {wnG alwviou as an Ablative of Source, therefore, it isn’t hope of getting eternal life but arising from it.
5 So I take the feminine relative pronoun nv back to “hope” not “eternal life”

6 So I interpret the preposition €TTL.
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giving the sheep life, His kind of life, eternal life. The great Shepherd gives His sheep eternal life. Paul
tied Christ’s being the great Shepherd to this covenant made in eternity, meaning God promised it be-
fore times eternal. Since we share in the kind of life the Shepherd has, we are able to live a quality of
life like His. This is godliness. It is based on a promise arising from eternal life, which becomes the basis
of our hope. We can then direct faith at the promise that we can live out the kind of life Christ has, be-
cause the Shepherd is sharing His kind of life with His sheep, enabling them (us) to honor God by using
that life. The promise is that we can live out eternal life. The hope is that we can do this. Faith makes it
real and while it is doing so we then live it out, and in so doing, honor God.

This progression of promise - hope - faith can be seen in God’s promise to Israel of the resurrection of
the body (Acts 23:6; 26:6-8). Israel’s hope of resurrection rests on this promise. The message of Christ’s
resurrection was one demonstration of the validity of this promise (Acts 26:23). This was the message
Paul faithfully announced, instructing people to believe in this resurrected Christ (Acts 26:18). Further,
from the time of Abraham until the time of Christ, God made promises to the nation Israel, not to the
Gentiles. He let the Gentiles go their own way (Acts 14:16). As a result, the Gentiles were aliens from the
covenants consisting of promise. Since they were without promises, they were without hope (Ephesians
2:12). Hope requires a promise, and God hadn’t given promises to the Gentiles.” He had not made
covenant promises with them (as with Abraham and Moses), nor had He promised them resurrection
(though later Scriptures reveal He will resurrect them).8

Uses of the word “faith” in popular vernacular which do not align with the Biblical definition

OPINIONS: Many people use the word “faith” or more often “believe” in a sense distinct from the
Bible’s use of the word. It is necessary to distinguish these uses from how the Bible defines or under-
stands faith. In non-religious situations one might say, “I believe we have the right to ...” In this case,
what they mean is that they are of the opinion regarding a right. Their opinion may be right or wrong.
Their opinion may be based on accurate information or skewed or even wrong information. In the lat-
ter case, one might claim to believe that an individual is guilty of something, when all the evidence
states otherwise. Sometimes an opinion may be wrong because it is based upon one’s interpretation of
the data. One might see something unusual in the sky and state, “I believe in alien beings from outer
space, because I saw them.” Indeed, I saw a large red object hover in the sky for over half an hour once.
I do not know what it was, but for me to claim that it was aliens from space is groundless without fur-
ther information. Again, were I to make such a claim, I would would be stating an opinion. Believing is
not an opinion. Faith is founded on a specific promise by God made to a specific individual or individu-
als. Therefore, such opinions are not a matter of faith.

HISTORICAL FACTS: Sometimes people misuse the word believe to refer to historical events, “I believe
George Washington was the first president of the United States.” “I believe we’ve launched men into
space and even visited the moon.” Neither of these are matters of faith. Faith involves a specific prom-
ise from God to a specific individual or individuals. Statements regarding historical facts are an ac-
knowledgement that a fact is true. Faith has a basis in facts, but it must have a promise as a basis for

7 We could argue that God had made a general promise to all mankind that He would never again destroy the entire
planet with a universal flood. However, in the context, Paul refers to special promises entailing blessings, a King
(Christ), and even the promise that God would be their God. These latter promises constitute Paul’s concern.

8 Because God had promised no resurrection to the Gentiles, the Gentile nations normally mocked the idea of
resurrection (cf. Acts 17:32, especially verse 18 where the philosophers think that “resurrection” is a deity; 26:23-24
where Festus thinks Paul is insane for believing in the resurrection, which means in his earlier comments in 25:19,
he thought Jesus wasn’t dead or hadn’t died but continued to live). Most Gentiles nations hold to an afterlife apart
from resurrection or some form of repetition such as incarnation.
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hope. Stating that George Washington was the first president of the United States involves no promise.
Citation of historical facts is not believing. However, faith can involve historical facts. Was and is Jesus
Christ a real person? Yes. Did He die upon a cross? Yes. Did He rise again from the dead? Yes. Even
though I may not have been an eyewitness to those events anymore than I have been an eyewitness to
George Washington’s existence, Aristotle’s, or Julius Caesar, others have been eye witnesses. Yet many
non-eyewitnesses acknowledge the life, death and sometimes even the resurrection of Jesus Christ
without Biblical faith. They simply acknowledge a set of facts, but do not believe in the promise of sal-
vation based upon His death for sins and resurrection. This is not faith.

Hebrews 11:3 provides a misunderstood example of this matter. The ESV translation reads, “By faith we
understand that the universe was created by the word of God, so that what is seen was not made out of
things that are visible.” Compare this to a more literal translation of the Greek text, “By faith we are
mindful that the ages were adjusted by an utterance of God, to the point that the things being seen
have come to be from things not being seen.” This verse is not about the creation of the universe,
though that has been a common interpretation. This is about the adjusting of the ages. An age is a seg-
ment of “time” during which God makes known an aspect of His character to His intelligent created
beings (cf. Ephesians 2:7). The word “ages” occurs 122 times in the New Testament. Most of the New
Testament letters have a few occurrences each, but the book of Hebrews has fifteen occurrences of
“age” or “ages.” It was a big part of Paul’s argument in the letter. The Son is the agent through Whom
God the Father made the ages (1:2). These Hebrews believers had tasted the power of the coming age
(6:5). Instead of suffering often, Christ was manifest once for all to displace sins by His sacrifice. He did
this at [upon] the consummation of the ages (9:26). This consummation involves the bringing together
of matters for the completion of a purpose. We might say that the preceding ages were all moving to-
wards this point: Christ’s sacrifice. This is not to say that nothing lies beyond this, for often in Hebrews
it is stated that there are still a plurality of ages to come. However, in the context of the book of He-
brews, the Hebrew Christians needed to understand that God did not impose the Law that it might re-
main in effect forever. It was a point in the progression of ages moving toward Christ’s sacrifice. These
believers who wished they were still operating in the legal age were failing to appreciate the present
benefits of being in the age to which previous ages were moving. They had no more need of continued
sacrifices and temple rituals for approaching God. Jesus’ Christ’s sacrifice, burial, resurrection and as-
cension had made all that unnecessary. So the present things which we observe were not put in place
by the visible things, i.e the earthly temple, priests, altar, sacrifices, but by things not seen: heavenly
temple, throne of grace, seated High Priest. By faith, they could be mindful that the ages were adjusted
exactly as God intended. Faith indicates that God has a promised benefit for believers in this present
age, rather than in the past age. Therefore, we should be mindful of God’s plan and purpose.

OBSERVABLE SCIENCE: What I've said about historical matters is also true for matters of science: I be-
lieve in gravity. No, we have been taught about gravity and accept that it is a valid explanation for the
phenomenon we experience. We have observed the effect of gravity, and faith involves a hope with no
observable proof.10 Recall, God promises forgiveness, yet we can’t observe forgiveness. No concrete ev-
idence exists that our sins are forgiven when we believe in Jesus Christ. In fact, on one occasion, Jesus
healed a man so that those around Him might believe that He has authority to forgive sins (Matthew
9:6). It would have been easy for Jesus to say that the man’s sins are forgiven, because who could prove
Him wrong? No verifiable evidence existed. It was harder to say, “Get up, and walk,” because the people
could verify if the man’s paralysis was ended (v. 5). Jesus, therefore, healed the man of his paralysis to

9 For lack of a better expression.

10 We might jokingly state that gravity promises we will return to the ground if we jump. This isn’t a promise.
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demonstrate He had authority to do what they could not observe. True science is based upon testable
observation, not faith.

TRUST: Trust is not faith. Trust is an attitude which results from faith. For some, this is the most con-
troversial statement, because many define faith as trust. Translators used some form of the English
word “trust” 139 times in the New American Standard Bible, 148 in the English Standard Version, and
191 in the Authorized Version. Some form of the Hebrew word batach and the Greek peithé are predom-
inantly translated trust.! The Hebrew word batach is translated “trust” 95 times in the NASB. The Greek
peitho is translated by several words, predominantly “confidence” as well as “trust.” The Hebrew amen
involves some idea of confidence or trust in about half its occurrences.

Trust is the the attitude which results from faith. One can have trust without faith. God warned Israel
that if they disobeyed Him, their misplaced trust [batach] in high and fortified walls could not save
them from their enemies (Deuteronomy 28:52). Trust in a high fortified wall is based on visible evi-
dence: height, thickness, reinforcement, not faith. When the Assyrian king’s emissary spoke to the peo-
ple of Jerusalem, he warned of trusting in Egypt to help them (2 Kings 18:21). This was not faith in
Egypt, but trust or confidence that Egypt with its army could help or protect Judah. It was based on un-
derstanding what an army could do. It may have been trust in an inadequate object, but it demonstrates
trust versus faith. Faith would be exemplified in God’s promise that by walking around a city and blow-
ing horns God would cause the walls of Jericho to fall (Joshua 6:2-5). No evidence existed or exists that
such actions could produce such a result. It was God’s promise, backed up by God’s work. The walking,
blowing of trumpets and shouting were actions expressing trust, and this based on faith in God’s prom-
ise regarding the city and its wall. Faith made the promise real, so the people could act upon it confi-
dently or in trust. So, while faith could be the basis of trust, the two are not the same.

The same is true of the New Testament word peitho. Though the Greek pistis is based on this root, the
two do not share the same definition. While illustrating a principle, Jesus spoke of a man relying or
trusting [peithd] in armor (Luke 11:21-22). He also spoke about people who trusted in themselves re-
garding their righteousness (Luke 18:9). Paul found himself in a situation in which he could not trust in
himself to save his life (2 Corinthians 1:9). Paul stated that we are those who do a priestly service by the
Spirit and do not trust in the flesh (Philippians 3:3). None of these texts require the involvement of
faith. Rather they involve confidence or trust-or the lack- in a man’s physical armor, one’s right-
eousness, one’s ability to save one’s life, and one’s ability to serve. Trust does not require faith. Trust
can be based upon faith. Paul trusted [peithd] or was confident that God would finish in the Philippian
believers the work He had begun in them (Philippians 1:6). Paul trusted this, because God had promised
this (cf 1 Thessalonians 5:9; 2 Thessalonians 2:13-14; Romans 8:28-30), and Paul believed that promise.
Because the promise was real to Paul by faith, Paul could then trust in it. Yet in the Philippian text, Paul
also had this trust because he observed (hence not faith) positive attitudes and behavior among the
Philippians (1:7-9).

TRUST AND THE CHAIR: This brings us to the illustration of the chair. As believers, we feel compelled
to explain faith to the unsaved so they know precisely how to respond to the gospel. So, I have often
seen individuals use a real chair in attempting to explain faith. The person points to the chair and
might say that faith is like looking at the chair and then sitting on the chair. However, this disagrees
with the definition in Hebrews 11:1. Faith involves something for which we hope, something for which
no visible proof exists. Yet we can see the chair. We've seen other chairs and we know how chairs

11 The Hebrew batach NV is built on three radicals 2 -house or tent, U - clay, N- wall. The combined idea was a
house with a clay wall rather than a fabric or animal skin wall. The permanent structure as opposed to a tent had a
greater sense of permanence and this is the basis of trust.



Faith & The FAITH 2014 Theological Forum on Contemporary Problems 6

work. Even if someone had never seen a chair, most people could look at a chair and determine
whether that item should be capable of supporting them. The chair illustrates trust. Faith would be
closer to pointing at nothing, and claiming that if one sits at this spot where nothing visible or tangible
exists, one will be supported, and saying “Yes, I believe I can sit there and be supported.” Preceding to
sit is then the trust which results from faith in the promise.

COMMITMENT: Faith is not commitment. Certain Bible teachers have revised the Biblical definition of
faith to include commitment or obedience. Twice in Romans, Paul wrote of “an obedience of
faith” (Romans 1:5; 16:26). This is not an obedience which consists of faith, but one that comes from
faith.12 Paul wanted the Roman believers to be able to believe God’s promise/s for them and from that
faith to be obedient. For the New Testament believer, faith is necessary for proper obedience. For ex-
ample, one of the problems addressed in this letter involved those weak in the faith (Romans 14:1).
They were sensitive about certain activities: keeping sabbath, eating meat,!3 drinking wine. Mature be-
lievers, or those strong in the faith had no problem with these matters and some preceded without re-
gard to the weaker brothers. If we compare this context with that in 1 Corinthians 8:10, we find that
the weaker brother might observe the stronger brother doing these activities and his conscience is bol-
stered to do the same, however, he is not doing it from faith, but merely copying another’s actions.
(This is stumbling, not merely that he is mentally upset) He does not do it from faith, because he does
not yet believe the promise that nothing can alter his relationship to God. Because he does not do it
from faith, it is sin for him (Romans 14:22-23). This is one of several promises throughout Romans
which will affect a believer’s obedience. The obedience is not the faith and the faith is not the obedi-
ence. Rather by believing the promises regarding God’s present work for the believer, the believer can
obey God, not from fear but in righteousness, peace and joy (cf Romans 14:17).14

The Scriptures relate accounts of individuals who did believe, who did have faith in God, but did not
consistently demonstrate commitment.!5 Abraham believed God and even acted from faith (Genesis
15:6; Hebrews 11:17). Paul described Abraham as our father by a mutual faith (Romans 4:16), and yet
after believing God, he and Sarah attempted to get a child by their own efforts (Genesis 16:3). When
Abraham was ninety-nine years old, he laughed when God repeated the promise and pleaded with God
that Ishmael might be the fulfillment (Genesis 17:17-18). He further demonstrated a lack of confidence
in God when he lied about Sarah’s identity and asked her to do the same when staying in Gerar (Genesis
20:1-2, 11). Abraham’s explanation in verse eleven reveals his lack of faith and trust in God. Therefore,
Abraham had faith in God in one matter but not in these later matters. Moses believed and acted by
faith (Hebrews 11:23-28), yet we know that God did not allow Moses to enter the land because Moses

12 Both translations are valid grammatically, the first a Genitive of Description and the second an Ablative of Source.

13 They had become vegetarians because it was nearly impossible to purchase meat in Rome that had not been
sacrificed to idols prior to being sold in the market. For those weak in the faith, avoiding meat altogether seemed a
safer option.

14 This problem is at the heart of the Lordship salvation debate. The problem is partly resolved by a proper
understanding of faith, and acknowledgement that God has made many promises to believers that are not for the
unbeliever. It is necessary to distinguish what God has promised us from that which God promised us before we
were saved. Those holding to Lordship salvation often confuse faith and believing as though it is always regarding
the same issues or promises.

15 This gives rise to the question: How much commitment is necessary? Yet, that question is much like that of works
salvation: How many good works are necessary? and its antithesis: How many failures or unrighteous works can be
tolerated?
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“did not believe!6 in Me” (Numbers 20:12). He did believe, but in this instance, he did not believe in God.
Yet Moses’ appearance on the Mount of transfiguration demonstrates that his lack of faith did not dis-
qualify him from salvation. Israel passed!” through the sea by faith (Hebrews 11:29), but at Kadesh-
Barnea, they did not believe and refused to enter the land (Numbers 14:1-11). Like Moses, those who did
not believe who were above the age of twenty were not allowed to enter the land but would die in the
wilderness (Numbers 14: 28-29). They acted by faith in one instance but did not in this latter instance.
This last instance is the basis of Paul’s warning that the Hebrew believers should not have an evil heart
of unbelief and not enter God’s promised rest (not ultimate salvation)(Hebrews 3:12). Apart from this
one statement, the New Testament does state that believers don’t believe or are unbelieving. It does
speak of believers doubting, and of actions which may be done but not from faith (Romans 14:23; James
1:6). Paul also assumed!8 that we all will fail to be dependable at some point or points during life
(2 Timothy 2:13). Timothy himself was struggling with being dependable, and was in danger of being
ashamed of Paul and the gospel (2 Timothy 1:8). Further Timothy had stopped exercising his God-given
gift, and needed to suffer hardship with Paul, implying that he was avoiding anything which brought
hardship (2 Timothy 1:6; 2:3). Paul himself had to be told to get back to work (Acts 18:6-10). He later was
warned by the Spirit not to go to Jerusalem and yet persisted (Acts 20:23; 21:4, 11-12). When he arrived
and he was in the temple praying, the Lord appeared to him again telling him to leave and that He
would send Paul to the Gentiles!® (Acts 22:17-21).20 Yet Paul argued with the Lord, attempting to per-
suade the Lord that the people would hear him (vv. 19-20). Paul did finish well, but like many believers,
he had times in which he did not obey, did not live up to his commitment, and did not believe what God
had told him. These are a few examples of individuals who did believe but also failed to believe God at
some point or points. These also failed to obey at some subsequent point. None of these are denials of
personal salvation, but examples of failures following salvation. Faith is not commitment.

So we've demonstrated that faith is based upon a promise from God with no tangible evidence. It is not
an opinion, though one may have an opinion about a matter of faith. It is not the acknowledgement of
historical facts, though historical facts may be the basis of God’s promise: Christ’s historical death and
resurrection are the basis of His promise to forgive my sins and declare me righteous. Faith is not the
scientific observation of principles. Faith isn’t even trust, though trust should often result from faith.
Neither is faith obedience or commitment.

Types or classifications of faith

Every mention of faith in Scripture does not refer to the same type of faith. Faith differs as to object or
objective. It is crucial that we understand this. If we treat all faith as the same we will run into conflict.
If two scriptures appear to contradict each other, it is either because we do not understand them prop-
erly, or we are attempting to make two texts about two different matters refer to the same matter. This
latter problem is common. We as believers “believed.” This was a past act indicated by the Aorist tense

16 The verb “believe” bninxi - Hiphil Perfect, 2nd masculine plural
17 The verb dlenoayv - Aorist Active Indicative, is 3rd plural - “they...”

18 Paul’s If clause is a first class condition, posing a condition to draw the audience into a consideration, while
assuming the condition to be fulfilled or true.

19 It is interesting to note, that after the Lord’s assurance to Paul in Corinth that no one would harm him, that when
he was doing God’s will, he was indeed safe. Many of his later problems resulted from his persistent disobedience.

20 T don’t believe Paul was referencing one of his earlier visits, but this particular visit in Acts 21).
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of the verb believe in such passages as Romans 13:11; 1 Corinthians 15:2, 11; Galatians 2:16. It is also true
that we “believe” as indicated by the Present tense of the verb in such passages as 1 Thessalonians 4:14;
1 Peter 1:8. This is not a contradiction. The first case looks at the act of faith which an individual initial-
ly has in the Lord Jesus Christ with the goal of being forgiven and justified. The latter texts view faith as
a way of life, or an ongoing faith in promises from God for the believer. These promises are distinct be-
cause they have distinct objectives. While they are distinct, they have points of similarity. The first act
is not repeated. An ungodly individual believes one time for salvation, and one time God declares him
righteous (Romans 5:4). Once he has believed, he cannot be declared righteous again. The second pair of
verses both look at the believer’s faith in our Lord Jesus Christ with the expectation of His return and
future with Him. Since He has not yet come, and we are still here, the believer can and should continue
to believe the promise that the Lord could come for us at any moment. To this we can add the state-
ment regarding faith in eating (Romans 14:2). This is not faith for initial salvation, but faith that eating
will not alter God’s love for the individual. It is also faith that God has created all things to be received
with thanks (1 Timothy 4:3-4). Eating or not eating does not change one’s relationship to God and nei-
ther is a requirement for salvation past or future. This is one illustration of the necessity to distinguish
faith as regards its object.

Faith in the Old Testament and in the New Testament

Many changes and distinctions can be recognized when the present dispensation is compared to the
former dispensations, especially the dispensation of Law. Elements of faith also differ between these
two dispensations. As already noted, the Old Testament does not have a noun idea of faith. It is only
represented by the verb “believe [amen]. For Old Testament individuals, faith was tied to activity. As
already noted, about half the occurrences of the the Hebrew word amen involve some element of confi-
dence, trust or dependableness. Most words have a range of potential meanings which are affected by
context.2! Normally, when the verb amen occurs in the Niphal stem it has this sense of confidence or
faithfulness. Amen occurs in the Niphal 45 times. Because the Niphal?? indicates reflexive or passive ac-
tions, it is normal that amen’s meaning of a support would indicate that a thing is rendered faithful or
dependable, or that an individual operates in a dependable fashion. God designated Moses, “faithful in
all My house” (Numbers 12:7). The verb occurs twice in 1 Samuel 2:35, first of “a faithful priest” and

then “a sure house.” The Niphal form occurs with the negative particle lo [x>], “Will you be to me like a
deceitful brook, like waters that fail [are not dependable]” (Isaiah 1:26, clarification mine).

The idea of believing is indicated by amen in the Hiphil stem. The verb occurs 48 times in the Hiphil
stem, which is active causative. The verb in the Hiphil stem occurs in the well-known text, Genesis 15:6,
“And He believed in the Lord ...” Jonah 3:5 states, “And the men of Nineveh believed in God.” It is the
Hiphil stem of this verb which indicates “faith” or “believing” as we understand it.

21 Modern Bible students sometimes describe this as a word’s semantic range.

22 The Niphal stem is classified as reflexive or passive. R. J. Williams, Hebrew Syntax: An Outline, (Toronto:
University of Toronto Press, 1967) p. 29.
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Of the 48 times amen occurs in the Hiphil, 26 state that someone/s did not believe in God or what God
said, or what another told him or her.23 Five occurrences involve warnings24 not to believe (cf. Jeremiah
12:6; Micah 7:5). Twice it is used of God not placing faith or confidence in His created beings (Job 4:18;
15:15). This means that of the 49 times this verb occurs with some idea of believing, only 16 express be-
lieving in a positive sense. Of these, two are not faith in God, but Achish in David, and the simple in any-
thing he hears (1 Samuel 27:12; Proverbs 14:15). Six more occurrences involve some uncertainty about
believing, so Exodus 4:5, “that they may believe that Jehovah...” and in 2 Chronicles 20:20 God charged
Judah and Jerusalem’s inhabitants to believe?s in Jehovah. In a similar way, Isaiah 28:16 has the Hiphil
participle, “Therefore, thus says the Lord Jehovah, Look, I lay in Zion a foundation, a stone, a tested
stone, a valuable cornerstone, a foundation being founded, the one believing will not be hurried (possi-
bly “disturbed”).” In this last text, it does not state what they believed, but implies believing in or upon
that stone.

The Old Testament does not have a noun legitimately translated “faith.” The Old Testament did not
conceive of a static faith but of individuals actively believing. However, three times the New Testament
quotes Habakkuk 2:4, “but a righteous one shall live by his faithfulness/firmness.” The New Testament

consistently translates this noun by tioTLg - “faith.” The Hebrew noun is n1nx [emunah] and describes
faithfulness or truthfulness in practice. Psalm 40:10 illustrates this (as do many of the Psalms) by at-

tributing N1 to Jehovah. David rehearsed how God had brought him out of the pit, and set his feet on
a rock, put a new song in his mouth, and multiplied His wonderful things (works) and thoughts (plans)
toward them (vv. 2, 3, 5). These were not examples of God having faith in David, but of God acting faith-
fully in regard to David. However, as the Spirit carried Paul along to quote the Habakkuk text, He
changed the word from faithfulness to faith, because in this present dispensation, the righteous one
does not live by being faithful, but by operating by faith. Operating by faith results in faithfulness, but
all too often individuals focus on faithful activity without regard to faith in God’s specific promises to
New Testament believers. We learn what is expected of us and faithfully push through in those details
but in this case by our own flesh as opposed to faith in God.

The significance of these statistics is that the Old Testament does not exhibit an abundance of faith in
daily living by individuals. In fact, to the contrary, it demonstrates a large degree of unbelief. I grant
that Paul gives us a nice list of Old Testament individuals who did exercise faith in Hebrews 11, but
within the vast text which is our Old Testament, we don’t find many outstanding examples of faith ei-
ther in the specific language of faith or the character of faith.

That faith was not as common among these people who lived before our present dispensation should
not surprise us. Our present dispensation or way of life is characterized by God’s grace on God’s part,
but faith on our part. Paul warned Timothy about those who would divert their attention to the Law
and from the dispensation, the one (i.e. dispensation) which is by faith (1 Timothy 1:4). A dispensation
is a way of life, a house rule or plan for the conduct of a household. A dispensation explains how the
members of a household have access to the provisions which the owner of the house makes available to
them. Under Law, the people of Israel obeyed the Law to enjoy God’s promised provisions and to avoid

23 All but two of these are preceded by the particle X% [/0], e.g. Exodus 4:1,8, 9. Isaiah 53:1 is preceded by the

interrogative pronoun, “who” [*n], expecting the response, “no one,” and Deuteronomy 1:32 has the particle "X [eyn]
with the 2nd person plural suffix.

24 These are indicate by the preceding particle X [al].

25 These two occurrences are Hiphil Imperatives.
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the curses. Under Grace, believers can do nothing to get God’s blessings, we already have all spiritual
blessings in the heavens (Ephesians 1:3). However, as we live by faith, we are able to experience bene-
fits connected to those blessings. Living under the Law did not require faith. Paul wrote, “It is plain that
no one is declared righteous before God by law, because the righteous one lives from faith, but the law
is not from faith, but the one doing them, lives by them” (Galatians 3:11-12). As believers in this present
dispensation, we are not under law but grace, and we walk not by sight but by faith (Romans 6:14; 2
Corinthians 5:7). So, while Old Testament people did exercise faith, they did not do it as a regular part
of their way of life, but faith is to be the model of our way of life.

Distinct faith today (the dispensation of the grace from God)

God intends His people to live by faith. Romans 1:16 points out that the gospel is God’s power to save.
God reveals His righteousness by the gospel, for it is a righteousness by faith apart from works (Romans
3:21, 22; 4:5). That is a distinct kind of righteous from works righteousness. Works righteousness would
be human righteousness. Righteousness from faith in the gospel is God’s righteousness, it is imputed/
credited.

Paul wrote Romans to stabilize believers (Romans 1:11; 16:25). That stability rests partly upon the
gospel. If we remember how we entered our saved state, it helps to stabilize us. The gospel serves as a
starting place for faith. We believe the good news and are declared righteous. but we do not enter a sta-
tic existence. We go on to direct faith at other promises of God. Therefore, God’s righteousness is re-
vealed from faith to faith (Romans 1:17). My experience is that most commentators on Romans try to
interpret this in connection with initial salvation. They draw this conclusion, because most commenta-
tors fail to recognize that Romans is primarily about Christian living and is not an evangelistically ori-
ented letter. Yet this verse reflects Paul’s very purpose, that believers become stable so they may have
an obedience which results from faith (Romans 16:26). In the single sentence of Romans 1:17, we find
two kinds of faith. Therefore, believers move from faith into faith: from initial faith in Christ Jesus, into
a life of faith regarding God’s other promises.

Distinct Sources

By two kinds of faith, I mean faith with two distinct sources. Ephesians 2:8 includes faith in the gift of
salvation.26 Therefore, this faith is not human generated. It is divinely given. It has been given to to in-
dividuals to believe (Philippians 1:29). Believers have obtained an equally precious faith to other be-
lievers, even the apostles (2 Peter 1:1). God is the one who commanded light to shine into our hearts so
we would know who Jesus Christ is (2 Corinthians 4:4). God is the one who opens hearts (Acts 16:14). All
of these are various perspectives on the gift of faith, and all remind us that faith for initial salvation
comes form God, not us.

Similarly, the faith by which we live is God-given. Specifically, it is produced by the Holy Spirit. Faith is
one of the nine parts of the fruit from the Spirit (Galatians 5:22). It is fruit from the Spirit, because the
Spirit is the source of the fruit. It is not a human product. Human fruit, or human production results in
the works of the flesh (Galatians 5:19-20). The Spirit produces qualities, traits or attitudes which are
Christ-like, which reflect salvation and honor God. Modern translations sometimes translate this word
“faithfulness.” Faithfulness is a better translation of the masculine noun pistos [rLOTOG). Upon examin-
ing all the occurrence of the feminine noun pistis I have found none that require the translation “faith-

26 Grammatically, “this” is neuter and has no neuter referent, as grace is feminine, being saved is a masculine

participle, and faith is feminine. It could refer forward to “gift,” but this is less likely. When Greek uses one pronoun
to refer to mixed genders it does so with a neuter pronoun.
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ful” or that “faithful” makes better sense than the “faith.” I'll address one example to which advocates
of “faithfulness” point, Romans 3:3, “For what is it? If some do not believe, does not their unbelief ren-
der idle the faith concerning God?” Some Bible students conclude that the last occurrence of faith in
this verse should be translated faithfulness, in this case “God’s faithfulness.” However, Paul’s point is
that one individual’s unbelief does not invalidate another’s belief in God. It is not about invalidating
God’s faithfulness but other people’s personal faith concerning God.

In Hebrews 11:1, Paul defined the faith which the Spirit produces in the life of believers, and by which
we live. That faith does not involve visible evidences. This stands in contrast to the faith of Old Testa-
ment individuals who asked for signs for their faith. God performed signs through Moses so the people
would believe (Exodus 4:1-5, 8, 9, 30-31). Israel believed in Jehovah when they saw Jehovah’s great hand
[power NASB, ESV] (Exodus 14:31). God came down on Sinai in a great show so that the people would
believe in Moses (Exodus 19:9). Gideon asked for three signs as confirmation that God was speaking
with him and sending him to defeat the Midianites (Judges 6:17-21, 36-40). Even in Jesus’ day, the Jews
were still seeking a sign (John 4:48; 6:30), yet because of their obstinate refusal to believe, no further
sign was given except Christ’s death and resurrection (Luke 11:29-30). This was also true in Moses day,
when the Lord charged Israel with persistent unbelief despite the signs He did (Numbers 14:11). Old
Testament faith required signs - evidences that God’s promises were real. It was much like the common
vernacular use of “faith” and “believe” referring to ideas or actions supported by proofs for why one
should hold to such an idea or action. This kind of faith is not the kind of faith which New Testament
believers should exercise.

Not all faith in the Old Testament was visual or sign related. God told Abraham that he would have a
biologically descended heir, and that his descendants would be innumerable like the stars are innumer-
able (Genesis 15:4-5). Abraham believed this (v. 6). God provided no sign or visual proofs so that Abra-
ham would believe. He simply made Abraham a promise, and Abraham believed it. God made another
promise to Abraham regarding land in verse seven, which Abraham did not believe but questioned, “O
Lord God, how may I know that I will possess it?” Abraham sought no sign for the first promise, but did
for this second. In Romans 4, Paul referred to Abraham’s first act of faith regarding a descendant and
descendants. Paul compared our faith to Abraham’s faith, “Because of this, it is from faith, so that it is
according grace, that the promise would be firm for all the seed, not the seed from the law only, but also
the seed from Abraham’s kind of faith, who is a kind of?” father for us all” (Romans 4:16). Because we
share the kind of faith which Abraham had in Genesis 15:6, he is a kind of father in one sphere of faith:
faith in the unproved promise.

This distinction is critical to New Testament living. New Testament believers need to learn about God’s
promises for them. New Testament believers need to avoid seeking proofs or signs regarding these
promises. Too often, believers become distracted, delayed or altogether derailed in their Christian life
as they seek proofs before preceding. Understanding the distinction between the quality of faith in the
0ld Testament and the quality of faith for New Testament believers affects how we think.

Distinct Objects

Two kinds of faith can also mean faith with two distinct objects, distinct promises. This distinction in-
volves faith exercised by New Testament individuals: first at the moment of initial salvation and then in
their continuing salvation or Christian life. In the former, God promised the unsaved individual right-
eousness and forgiveness by believing in Jesus Christ’s death for our sins, and His resurrection (cf. Acts

27 “Father” is an anarthrous noun, laying emphasis on quality.
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13:28-30, 38-39). In the latter, God has also made many other promises to individuals who already be-
lieve. God does not simply reiterate the same initial promise (We’ll return this shortly).

Faith for initial salvation and faith for living have the same quality. Both are directed at a promise from
God, yet have no visible proof. Because faith is directed at something for which one hopes, and hope
arises from a promise from God, initial faith is directed at the unseen promise of forgiveness and right-
eousness. Even those who saw Christ crucified and then saw Him alive following His resurrection, could
not see our sins laid upon Him, nor could they see forgiveness and righteousness given. These promises
come from God with no concrete visible evidence though based upon the concrete visible activities of
Christ’s death and resurrection. Yet these promises are also based upon non-concrete visible activities,
such as God the Father logically crediting [imputing] our sins to Christ, and then logically crediting His
righteousness to us.

Though both faith for initial salvation and faith for Christian living have the same quality, they have
different objects, different goals. Initial faith has as its goal forgiveness and righteousness. While faith
for Christian living has multiple objects or goals. We have access by the faith because of the grace in
which we stand (Romans 5:2). The object of this faith is access, a term used elsewhere of access to God
or God’s presence. This is not a promise expressed in the gospel. Neither Peter nor Paul in presenting
the good news to the unsaved, held out the promise of access to God (cf. their presentations in Acts 10
and 13).28 This is a promise communicated to those who have already believed in Christ Jesus for their
forgiveness and justification. The verb “have” is a perfect tense, emphasizing something established in
the past but having abiding, present results. Many believers do not learn of this promise immediately
upon salvation. In fact many believers never learn this promise, and think that their access to God is
based upon their performance in the Christian life. However, Paul makes the point with the perfect
tense that the believer has already been granted access by faith because of grace as opposed to individ-
ual performance or merit. Whether the believer has learned this or not, it is an established reality,
hence the perfect tense. This is a promise not offered to the unsaved, but revealed to the New Testa-
ment believer. This promise demonstrates a different goal or objective from the gospel for initial salva-
tion which we present to the lost.

THE FAITH: CHRISTIAN LIVING BASED ON GOD’S PROMISES
FAITH AND VARYING OBJECTS

One further question needs to be answered: is your faith in God or God’s promise? The answer is, Yes.
We direct faith at the promise from God, but we also direct faith at God. The object or goal of initial
faith is forgiveness and righteousness, yet most all the statements regarding this faith in the New Tes-
tament state something similar to “in the Lord Jesus” (Acts 16:31; 11:17). Both of these statements state
literally that one believes “upon,” where the preposition is €mnt [epi] not €v [en] or €Lg [eis]. This is also
true of Romans 4:24, where we find that one believes upon the one raising Jesus our Lord. The preposi-
tion epi presents the idea that this faith either rests upon or is based upon the Lord Jesus or God, as op-
posed to being based upon the individual’s works, church, baptism, etc.. The latter is more likely, as
faith must first be based upon on an object before it can then rest upon that object. We also find faith
“concerning Jesus Christ” (Romans 3:22; Galatians 2:16), where the words “Jesus Christ” are in the Geni-
tive case, likely an objective Genitive, indicating Jesus Christ is the object of the faith. When Peter pre-

28 | can’t stress enough the importance of these two passages. They demonstrate that both Paul and Peter presented
the same message written in 1 Corinthians 15:3-4. However, from these texts we get to see what that message
looked like in a real presentation, a real setting with a listening audience. It also shows, by omission, what was not
included in the message: commitment, duty, baptism, membership, communion, etc..



Faith & The FAITH 2014 Theological Forum on Contemporary Problems 13

sented Christ to the household of Cornelius, he said, “All the prophets witness to this One, everyone
believing into2® Him, receives forgiveness of sins through His name.” (Acts 10:43). In this case “into”
indicates direction or object. With this we note Paul’s words in Antioch of Pisidia, “... that through this
One, forgiveness of sins is proclaimed to you . . by this One, everyone believing is declared
righteous.” (Acts 13:38-39). We can state that our faith is based upon Jesus Christ, is about Jesus Christ,
and is directed at Jesus Christ. Certainly, the Lord Jesus is the focus of our faith (in these texts). Yet,
these passages appear to present either a dual object or an object (Jesus Christ) and an objective (re-
ceiving forgiveness and being declared righteous). We might summarize the information, we base our
faith on who the Lord Jesus is and what He has done, but we do so with the objective of receiving that
which God has promised.

The certainty of God’s promises rest upon the character of God. God is true, and therefore His promises
are sure. Paul wrote, “For the Son of God Jesus Christ, the one announced with authority through us
among you, through me, Silas and Timothy, He has not become yes and no but He is Yes by Him.30 For
as many as are God’s promises, in Him they are the YES! And through Him is our True One to God for glo-
ry through us.” (1 Corinthians 1:19-20). Paul was assuring the Corinthians that he himself did not vacil-
late, though some claimed he did. He pointed out that, even if he did, the Son does not vacillate, and
therefore, God’s promises are sure. They rest upon His AMEN character, His true character (“amen” (if
you recall) being the Hebrew word for truth or true.) Because of this, we can say that our faith is in God,
it is faith in His ability to do what He promised. At the same time, the promise presents to us a goal, a
desired objective, and so we can say that our faith is in God’s promise. Yet the promise is only as good
as the one promising. Thankfully, God is true and therefore faithful. Knowing and appreciating this re-
lationship, positively affects our attitude toward God’s promises. Our faith is in the God who promised.

THE FAITH

The Faith is a special use of the word faith which refers to some of the Christian life. The noun nLoTLg
[pistis] occurs with the definite article about 93 times in the New Testament. Some of these simply indi-
cate specificity, “the faith,” this one and not another. It can also refer to faith in a context. So in Ro-
mans 3:22 we read, “but a righteousness of God through faith concerning Jesus Christ . . .“ and then in
verse 25, Paul states, “Whom God previously set as a place of satisfaction through the faith.” Our Eng-
lish Bibles do not represent the definite article in verse 25, but Paul used it to refer back to the faith in
verse 22. He does the same in verse 31, referring to faith in verses 27 and 28. These two occurrences of
“the faith” are saying, “the faith I just pointed out back there.” So, several occurrences of “the faith”
are simply referring back to a specific statement regarding faith in the context.

In addition to general statements about faith, the New Testament writers also use “the faith” for a spe-
cific content of faith. Most Bible students recognize this usage. However, most tend to refer it either to
the gospel specifically, or to all New Testament Christian truth/teaching. So, Mark Dever interprets
Jude’s word, “contend earnestly for the faith” to mean “to contend together for the gospel.”3! Millard
Erickson likewise writes, “This gospel . . . A message which does not become obsolete (Jude 3), it is the

29 8|.q

30 or “By means of Himself” emphasizing His own character supporting His trustworthiness.

31 Mark Dever, The Church, The Gospel Made Visible, Nashville: Broadman & Holman, 2012, p. 43. He states the
same thing in his section on The Church in 4 Theology for the Church, ed. Daniel L. Akin, Nashville: Broadman &
Holman, 2007, p. 794.
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church’s sacred trust today.”32 These writers understand “the faith” to be “the gospel.”3 Other Bible
students take “the faith” more broadly of all Christian teaching. Rolland McCune appears to hold to this
interpretation, writing, “This body of truth is an agreed-upon core of biblical doctrine and practice
around which to organize and fellowship.”34 Later, McCune writes, “Paul teaches that the local church
as a whole, not a special class within the church, is the custodian of revealed truth in this age...” To
both these statements, McCune appends Jude 3 as a reference. While these Bible students recognize the
Faith as comprising a specific content of revelation, I disagree with the specific content to which they
refer the term.

It is better to understand “the Faith” as a narrower content of truth, that which describes the Christian
life. Yet even this is inadequate, depending upon what we mean by “the Christian Life.” I define “the
Christian Life” as the daily relationships and activities of the believer to God, other believers, unbeliev-
ers, the world and circumstances. A narrower definition involves the meaning of “Christian,” which
emphasizes the in-working of the Holy Spirit, who is our Anointing, thus constituting us Christians or
“anointed ones”35 as in Acts 11:26. The Scriptures present promises regarding the work of the God-
head, many of which are tied to the present work of the Spirit. “The Faith” [from here the Faith] sums
up the collective promises God has given the New Testament believer, and which form the basis of his
or her Christian life.

Several passages demonstrate that the Faith is not the total of all Christian belief, but the collection of
God’s promises which relate to the Christian life. Peter warned his readers that Satan their adversary
walks about like a roaring lion seeking some to eat (1 Peter 5:8). He then instructed them as firm ones
to resist36 him by the Faith (1 Peter 5:9). This passage bears parallels to Ephesians 6:10-19. In both pas-
sages, the writers use the imperative to emphasize activity which the readers need to begin in short
order. In Ephesians Paul used the Present Imperative “be strong” [NASB, ESV] (v. 10), and the Aorist
Imperatives “put on” (v. 11), “take up” (v. 13), and “stand” (v. 14). Peter and Paul also used the same
verb avOLOTNUL [anthistemi] translated “resist”37 in the NASB of both passages. Both passages address
the believer’s response to Satan’s attack (Ephesians 6:11; 1 Peter 5:8, 9). The difference is that Peter does
not elaborate upon the Faith, while Paul explains the believer’s defense in six parts of an armor.
Hiebert states concerning Peter’s charge, “Victory lies in adhering to the work of Christ on the cross,
where He defeated the devil (John 12:31-33).” Hiebert ends the paragraph with the comment, “A coun-
terfeit gospel will not procure that victory.”38 Hiebert is wrong; victory does not involve going back to

32 Millard J. Erickson, Christian Theology, Grand Rapids: Baker Book House, 1993, p. 1065.

33 Both Dever and Erickson may handle “the gospel” with such a breadth that it can be applied beyond the initial
message for the unbeliever. I find it common for Evangelicals to use the term in this fashion. So also, D. Edmond
Hiebert, Second Timothy, Chicago: Moody Press, 1958.

34 Rolland McCune 4 Systematic Theology of Biblical Christianity, Detroit: Detroit Baptist Theological Seminary,
2010, p. 220. So also Kenneth Wuest, The Pastoral Epistles in the Greek New Testament, Grand Rapids: Wm B.
Eerdmans Publishing Co., 1952. p. 162. So it appears with Tony Merida in, Christ-Centered Exposition
Commentary.: 1 & 2 Timothy and Titus, Nashville: Broadman & Holman, 2013, p. 214.

35 This latter designation is a literal representation of XploTiavog.
36 avTLOoTNTE Aorist Active Imperative, emphasizing, “Resist and get to it, now.”
37 The ESV has “withstand” in Ephesians 6:13 and “resist” in 1 Peter 5:9.

38 D. Edmond Hiebert, / Peter, Chicago: Moody Press, 1992. p. 316.
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the gospel (I presume he means the gospel of initial salvation). This victory involves who Christ is for
the believer right now, not what He did in the past.3 It is not that what He did is unimportant, but it is
not the focus.40 The Faith involves promises from God for the believer now, not the past. James gives us
one big promise related to all this, “resist the devil and he will flee” (James 4:8).

Included in the armor are other promises. The following provide some examples. As Christ is my new
reality: my life and my position, I am promised a new perspective. As He is my righteousness, I am
promised no condemnation (Romans 8:1). As He is our peace, both with God and with other saints, I am
promised the experience of peace related to God, other saints, and my circumstances (cf Philippians 4:7;
Colossians 3:15). As He is my source of access to God, He is the object of my faith4! (Romans 5:2; Eph-
esians 3:12). As He is the sphere of my salvation, God has assured me that nothing can separate me from
His love towards me in Christ (Romans 8:38-39). As He is the location where God utters good things
about me, I know they are by grace and will not be rescinded (Ephesians 1:3, 4, 6). The armor of God
provides an example of the Faith, and when Peter wrote, he knew that this teaching was available to
his readers, presenting a summary of some of God’s promises to the New Testament believer.42

While the whole armor involves various promises, the Faith comprises one part of the armor of God,
the armor by which believers resist or stand against the Devil and his methods. The armor consists of
six areas of thinking43 in which the believer responds by readjusting his or her thoughts regarding Sa-
tan’s temptation and our God’s plan and provision. The Faith constitutes a shield. This area of thinking
reminds the believers that God has many promises for the believer’s life and future. Those promises are
sure because God made them. In the context of Ephesians, one promise is conspicuous, bold access to
the Father by the Spirit through Christ who is our peace (Ephesians 2:14-18; 3:12). Satan does not want
believers to think about God’s promises. He especially does not want believers to go and boldly ap-
proach God. Satan wants believers to avoid God. In this case the shield reminds him of all the reasons
he should turn to God, the Faithful one who has made great promises to believers.

I have previously noted that 1 Peter 5:8-9 uses the Faith and ties it to resisting the devil. These verses
may be tied directly to the charge to the younger men (probably ones gifted as shepherds) addressed in
verse five. This charge may include also the elders in verses one through four, or the whole assembly.
I'm inclined to see this primarily addressing the elders and younger shepherds. They face anxieties (v.
7) but are to cast those upon Him (God, v. 6) rather than to remain anxious. In a list of promises [at the
end of this paper] from God for New Testament believers, we find a set of promises regarding “asking”
God and exercising other forms of communication with Him. These promises form part of the Faith
and therefore they form part of the means by which we resist Satan.

39 He is now my reality (truth), my righteousness, our peace, my access (the faith), my salvation, my location of
blessings (sword of the Spirit-utterances).

40 Christianity tends to look back at what Christ did, which is vital, but fails often times to consider who He is now.

41 This is an articular use of faith, but in the whole context of the armor, it doesn’t appear Paul is pointing them to all
the other collected promises, but back to their unfettered access by faith which he mentioned earlier in Ephesians.

42 Presuming that both of Peter’s letters were written to the same group, he references “all Paul’s letters” in 2 Peter
3:15-16, and assumes his readers are familiar with them. “All” would be all Paul had written at that time or to which
Peter had access.

43 The armor is a mnemonic device to aid believers in thinking through these six areas. It isn’t a “spiritual” armor.
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This passage also demonstrates that this is distinct from faith for initial salvation and the faith of
Old Testament individuals. First, we do not speak to the unsaved about access to God, nor all the aspects
of our great salvation, or God’s good words which He says about the believer. These are truths and
promises for those who have already believed. Second, Old Testament saints did not have Christ as their
peace. They offered multiple “peace offerings” to maintain peace between themselves and God. neither
did Old Testament saints have the unfettered access to God which we experience. Their access to God
involved many requirements before entering God’s presence. Since we approach based on who Christ
is, all the requirements have been met in Him. God gave Israel material and physically appreciated
blessings, but not the blessings which are constituted by our being Christ. These remind us that the
Faith is a New Testament reality.

Romans 14:1-15:7 addressed the matter of believers who are weak in the Faith. While Morris recognizes
that this matter involves how a believer should live, he misunderstands “the faith.” “Rather, the person
he has in mind is the one who does not understand the conduct implied by faith; perhaps he is the per-
son whose faith is ineffective. His faith is weak in that it cannot sustain him in certain kinds of
conduct.”#4 Rather, the matter involves mature and immature believers. Both make up normal local
assemblies. Churches are not to hold immature or weak believers at arms length nor to exclude them.
Healthy assembly have new believers. These believers bring the baggage of their lives - their sensitivi-
ties - with them. A former manner of life, perhaps involvement with idols and idol sacrifices, may cause
new believers to worry about how anything tied to their former way of life might taint their present
way of life. For this reason, some of the “weak” believers in the Roman church had decided to become
vegetarians. In cities where idolatry was rampant, it was hard to purchase meat, even in the markets
that had not already been sacrificed to idols. To avoid becoming entangled with those idols, some be-
lievers had decided to avoid meat. These believers were “weak in the Faith” (Romans 14:2). They did
not yet know, or were not yet at ease with God’s promises and specifically His promise that nothing
could separate them from God’s love. They may have feared that by eating that meat they would
“fall” (v. 4). Paul assures them that they will stand, as opposed to falling, because God is able to make
him stand (v. 4). This is a promise at which one must direct faith. One weak in the Faith would struggle
with such a promise. Similar matters involved days and drinking wine (vv. 5, 21).

Paul warned Timothy of a coming time4S when peopled would depart from the Faith (1 Timothy 4:1). If
by “the Faith” Paul meant faith to initially be saved, how can these people, already unbelievers, depart
from that which they don’t even have? Rather, Paul was concerned about believers departing from the
collection of promises which constitute much of the Christian life. They depart because they pay atten-
tion to erring spirits and teachings from demons. The following verses explain that the error and teach-
ing involve prohibitions concerning marriage and abstinence from food (vv. 2-3). Further, the word
“teaching” [didaskalia#¢] refers to that for learning not for one’s practice. Yet in this context it is plain
that those who pay attention to these spirits expect others to practice this teaching. Frequently Paul
used didaskalia to refer to teaching from the Bible, specifically Old Testament, which does not govern
the practice of New Testament believers. The context supports this as these false spirits lead people
astray, not by deviating completely from God’s Word, but by misapplying portions of God’s Word which
are not authoritative for New Testament believers. God commanded a very limited diet for Israel. God
does not require that diet for New Testament believers. So Paul wrote, “to abstain from foods, which

44 Leon Morris, Romans, Grand Rapids: Eerdmans, 1988. p. 477.
45 kalpog emphasizes a season or extended time often with a special character.

46 dLdaokaAla. We have often defined this term as doctrine which is authoritative for our “faith.” To be consistent
with a careful definition of faith, this definition needs to be refined.
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God created to partake with thanksgiving by the faithful and those knowing the Truth, because every
creation from God is good and nothing is to be rejected, being received with thanksgiving” (vv. 3b-4).
Yet 2,000 years later segments of Christianity such as Adventist groups, still advocate the diet com-
manded under the Law, or even a vegetarian diet. Some groups are pressing regular fasting and
longterm fasting as means of achieving spiritual “breath through.”47 Some Christian organizations are
encouraging a life of celibacy [don’t marry] for their workers. Paul knew that being unmarried freed his
time to attend to the things of the Lord, but he didn’t think it was a spiritually superior way to live, as
though the married would have an inferior or second class Christian life (1 Corinthians 7:32-35). Some-
times people refer to these activities as “spiritual disciplines.” Paul called them “old women’s
myths” (v. 7).

In contrast to these false “spiritual disciplines” or “old women’s myths,” Paul charged Timothy to exer-
cise himself to godliness (1 Timothy 4:7). Godliness is activity which honors God.#8 It does so by using
God’s provisions for the believer in the manner which God has revealed: proper actions and attitude.
Godliness can be expressed in the act of caring for one’s widowed mother or grandmother (1 Timothy
5:4). Exercise implies regular activity, that is, properly using God’s provisions regularly. Paul then re-
ferred to celibacy and dietary regulations as “bodily exercise” (1 Timothy 4:8).4° Such deprivations have
“little benefit.” Contrast that to regularly engaging in godliness, which has promise for both this life
and the coming life. “Promise” ties this with the Faith in verse one. God has promised us that we can
honor Him in our life, and we will find benefits in godliness.

Paul told Timothy to set out the proper approach to food and marriage, and in doing this he would
himself50 be nourished in the words consisting of the Faith and the good teaching (1 Timothy 4:5).
Again, the word “teaching” does not refer to teaching for practice. Applying truth outside its intended
use is not beautiful. It is ugly and has ugly results. Keep that truth where it belongs is beautiful [kalos].
After charging Timothy to exercise to godliness, he reminds him that the promise is a “faithful word,
and worthy of being fully accepted” (v. 9). We as believers labor and struggle because we hope upon the
living God, the Savior (v. 10). All this continues to press the significance that the Faith involves how we
live in light of God’s promises. It is our Christian life.

Not all believers know or agree on all God’s promises. So we await the day and individually do our part
to contribute to unity and growth in the body until we all arrive at the oneness of the Faith (Ephesians
4:13). The context involves guarding the unity from the Spirit (v. 3), and the exercise of spiritual gifts so

47 They do not advocate these for medical (or strictly for) reasons, but for one’s spiritual life. For all the emphasis
on fasting, the New Testament letters to the Churches neither emphasize fasting nor encourage believers to do so.
Much of this is because fasting was done in the Old Testament for two reasons: demonstrating one’s sincerity to
God, afflicting one’s self as God commanded (Esther 4:16; Ezra 4:16).

48 The Son exemplified godliness through His human nature during His life (1 Timothy 3:15-16). He demonstrated
that a physical human being can live a God-honoring life. The Son honored the Father.

49 In agreement with this position, see D. Edmond Hiebert, First Timothy, Moody Press; J.H. Bernard, The Pastoral
Epistles, Cambridge University Press; Newport J.D. White, “The First and Second Epistles To Timothy” Vol. IV The
Expositor’s Greek Testament, Eerdmans. Other commentators suggest it as a possibility but either reject it or hesitate

questioning how Paul could apply “little benefit” as though Paul were suggesting it is beneficial. Paul was celibate
and had fasted, so he may have found it helpful to a degree. However, Paul did not find it helpful in living out
godliness, of practicing the Faith. Its value was of another sort. The problem in the context was pressing these
deprivations for the purpose of advancing in the spiritual life.

50 middle voice verb “nourish”
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that growth may take place (vv. 11-12). God planned for the parts of the body to operate together and
to do so until the whole body reaches the unity regarding God’s promises. This will happen when the
Lord comes for the body on the larger level, and on the local level as believers grow together.

Because our way of life in this present dispensation of grace is by faith (1 Timothy 1:4), it should not
surprise us that God has given to us the best promises. Assuring his readers that they had obtained the
same faith which he and the other apostles had, he pointed out that God has given5! us the valuable and
greatest promises (2 Peter 1:4). Though translated “great” [AV, ESV, NIV11] and “magnificent” [NASB]
Peter used the superlative form of the adjective megista. The ESV and ASV attempt to represent this
with “very great” and “exceeding great” when the simple superlative “greatest” best communicates the
idea. However, “greatest” implies a distinction between the promises God made to us versus His previ-
ous promises.52 Twice Paul indicates this same idea, that a better covenant is enacted upon better
promises (Hebrews 8:6) and that God has foreseen [provided] a better thing for us (11:40). The better
things in Hebrews involves our ability to mature and come with free access to God, while Peter’s in-
volves our ability to fellowship in the kind of nature God has. Paul’s better things relate primarily,
though not exclusively, to the believer’s position, and Peter’s better promises relate to the believer’s
regeneration. Position and regeneration comprise most if not all the believer’s present salvation, and
constitutes is a superior or “so great” salvation (Hebrews 2:4). Together, it provides better promises for
our current faith, our Christian life.

Statements about the Faith wrongly interpreted

Because The Faith is often tied to the act of believing at the moment of initial salvation, some state-
ments using this expression are misunderstood. This misunderstanding not only can cause unnecessary
worry to believers, but also misses the point. Paul assured the Colossians that they would be presented
blameless and without accusation before our Lord (Colossians 1:22). Paul attached a first class condi-
tion, “If you continue in the Faith.” The believer is to continue in the collected promises, and this is
tied to their being ones who are foundeds4, one well supportedss, and ones who are not being moved
away from the hope which comes from the good news (v. 23). This good news would be a message for
believers, that assures them of what God will continue to do, not only of what is past. The condition
tied to the Faith has led some to think that this is conditional security, paraphrasing the passage,
“You're saved as long as you keep on believing.” The Lordship position similarly handles this passage,
“You demonstrate that you are truly saved if you keep on believing.” Yet neither interpretation is cor-
rect, because neither understands the first class condition, and neither understands the Faith to be
anything other than initial faith in Jesus Christ. The if clause does not condition being blameless before
Him, but of the following expressions, ones having been founded, one’s well supported, ones not being
moved. The believer who does not continue in the Faith tends to be tossed about, to stumble, to fall, all
metaphors Paul elsewhere contrasts to the firmness expressed in this verse. Paul assumes they are con-

51 Perfect tense, therefore God gave and the promises remain.

52t is possible that since recognizing distinctions does not bother me, I am OK with this translation, while many
translators’ theologies do not allow for such a difference and so they may avoid such an obvious translation.

53 The first class condition assumes a fact to be true, but states it as a condition for the purpose of engaging the
reader/audience, “If you have ...” and the audience responds, “Well, yes, yes we have...”

54 A perfect passive participle, God’s work not the believer’s.

55 The adjective edpalog describes that supported by a pillar or a bulwark.
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tinuing in the Faith. He is giving them the benefit of the doubt, and showing the stability which comes
with doing so, versus the danger of being taken captive by the empty philosophy and law teachings of
the false teachers (Colossians 2:4, 8, 16, 18). He raises these issues of firmness again in Colossians 2:5, 7,
10. The Faith affects the believers firmness.

Due to a shorter than desired stay in Thessalonica, Paul worried about the Faith of the Thessalonians.
Paul certainly knew they had believed, and so he expressed in 1 Thessalonians one. Likewise, he knew
that they had faith for living, so he wrote “your work from faith” (1:4). So when he wrote about the
Faith in 1 Thessalonians 3, he meant neither of these matters. Rather, Paul was concerned for their
Christian lives, their progress, their lives by faith. He was concerned that they might have been shaken
by the adversity to which we are appointed (3:3-4). He was concerned that tempter (Satan) might have
tempted them and the apostolic labor might have been emptied of its content.56 Paul did more than
reach the Thessalonians with the gospel. Paul taught believers how to live to God’s glory. His concern
regarded that life, not whether they were genuinely saved.5” Paul had sent Timothy to check on them
and he returned with good news about their lives (3:5-7). Paul’s sudden departure meant that the Faith
of the Thessalonians lacked some things (3:10). He wished to adjust these deficiencies. Of what would
those deficiencies consist? Promises from God which Paul lacked time to share with them. One such
promise involves assurance of believers” hearts being established blameless in holiness by Christ before
the Father (1 Thessalonians 3:13). Another, in 1 Thessalonians 4:13-17, involves assurance regarding the
believers who have died. A third assures believers that whether we wake or sleep, we will all live with
Him (Christ) (1 Thessalonians 5:10). In this case wake and sleep38 are metaphors for spiritual alertness,
or living the Christian life rather than living like unbelievers. He also lacked time to assure them that
God would set them apart wholly, “Faithful is the One calling you, who will do it” (1 Thessalonians 5:23-
24). Paul ran out of time to teach each of these promises, and others, to the Thessalonians. Each of these
promises could comprise parts of the armor of God by which the believer resists Satan. Due to that lack,
Paul worried about the Faith of them.

Conclusion

Faith is an attitude concerning a promise. Faith makes a promise real for that individual, so that the
individual can respond properly by further attitude or action. The Faith is a limited body of truth. The
Faith is the set of promises God has given to New Testament believers. The Faith is not the sum total of
Christian doctrine, but those promises related to Christian living. The Faith is exclusively revealed in
the New Testament as it involves New Testament living. Because New Testament believers live by faith
in the dispensation of grace, New Testament believers must learn those promises. Every additional
promise which the believer learns and understands provides a greater breadth to the believer’s Christ-
ian life. Those promises are sure and rewarding, guaranteed by the faithful God who made those
promises.

56 kevog kenos “vain”

57 Contrast this to Gary S. Shogren, who spends two pages presenting a “perseverance” model regarding these
individuals. /&2 Thessalonians, Grand Rapids: Zondervan, 2012. pp. 138-139.

58 Paul used the verb kaBeudw rather than KOlAw as in 4:14.
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PROMISES: IDENTIFYING OBJECTS FOR YOUR OWN FAITH (not already covered in the paper - This
incomplete list was compiled by reading and observation. Please add to this list as you recognize other
promises from God in your reading of His Word.) Please pass other on to me at graceteaching@ifiber.tv

PROMISES FOR OUR PRESENT LIFE

Regarding our Service/labor

1.

Promises to do service (priestly)
Philippians 2:17 - this is the work toward people; 3:3 - toward God; Hebrews 12:28; 13:10, 15-16

Promises that Jesus will never leave or abandon us

Hebrews 13:5, 6, 8, 9 - Jesus does not change, the title refers in this letter to His role as High Priest,
therefore our ability to approach God does not change, for He does not change; 2:18; - He is able to
respond to the believer’s cry for help;s° cf Matt 28:20

Promise that we can do acts of righteousness, often these are acts of love

Galatians 5:5; 6:7-9; Philippians 3:9; 1 Timothy 1:4-5 - This dispensation of grace (Ephesians 3:2) is by
means of faith, and living by faith in this grace we believers can have love: from a clean heart, a
good conscience, and sincere (unhypocritical) faith; 1 Timothy 6:19 - a right use of our earthly pos-
sessions (riches) can provide a foundation...; James 2:1 - such acts of love should be done without
prejudice for certain people, e.g. materially rich believers; 2:14-26 - faith, in the Christian life-not
initial, should result in some response or activity, e.g. providing assistance to a needy brother or
sister, this results in practical justification (v. 21).

Promises that we can do acts of love for other believers

Galatians 5:5-6; Ephesians 1:15; Colossians 1:4; 1 Corinthians 13:8 - love doesn’t fail; Philippians 1:9
- our love can abound, increase.

Promise that God can work all things for good: we can worship, we can be conformed

Romans 8:28

Promise that our labor in the Lord has value (to God)

1 Corinthians 15:58 “In vain” emphasizes content not outcome. We cannot control the outcome of
our actions, only the content of our attitude and actions. God is more concerned with our attitude
in action that what we actually do.

Promise that God will lift up [exalt] the younger “shepherds” who submit to the elders
1 Peter 5:5-7

Promise that Christ can live out His life through us

Galatians 2:19-20; Colossians 1:27 - His life lived out is glory or living out God’s reputation tied to
His life. Romans 8:11 - The Spirit makes it possible for us to use this life in our mortal bodies; we
don’t have to wait until the future resurrection. cf. 1 Corinthians 1:21-22; 2 Corinthians 4:11;

2 Corinthians 13:4.

59 The verb BonBew is an aorist infinitive, built on two verbs bad to cry, and thed to run, .. to run to a cry for help.
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9.

Promise that God has set out boundaries for us to live out glory (a reputation)

1 Corinthians 2:7-9 - This involves the previously unknown things which God has prepared for
those who are loving Him - Ties to our being conformed to the image of the Son (Romans 8:28-29).

Regarding our communication and interaction with God

10.

11.

12,

13.

14,

15.

16.

17.

Promise that we have access to God

Hebrews 4:16; 10:22-23; Ephesians 2:18; 3:12; James 4:8 - we can draw near

Promise that we can enter a rest from our works, specifically our work to be acceptable to God so
that we may approach God This is related to #4 above.

Hebrews 4:1, 9 - this addressed the problem of applying to the New Testament believer Old Testa-
ment regulations for approaching God. Under grace, Christ has matured and set us apart, providing
us a new and living way through Himself (Hebrews 10:14, 19-22 - He has sprinkled us clean from an
evil conscience (problems of being unacceptable under a law system); Hebrews 6:11 - “full assur-
ance” i.e. fully carried or supported, involves knowledge that we are fully supported to approach
God, and lack nothing; 10:36

Promise that when we approach God in Christ, our conscience is cleansed and we are considered
clean to approach God

Hebrews 9:14 - the cleansing is not based upon personal duty or rituals, but upon being in Christ, it
is a benefit of salvation.

Promise that if we rest from those works and approaches the throne of grace, we can find grace and
mercy to address the need

Hebrews 4:16 - mercy for addressing sufferings and insults 10:32, 33; 11:26; 13:13

Promise that whatever we ask we receive when we are keeping [guarding] His commands

1John 3:22; 5:14, 15 - whatever is asked in keeping with God’s desire: believe and love; 5:16 - we
can ask for the life of our brother, who is not sinning a sin unto death.

Promise that whatever we ask we receive when we ask in His (Christ’s) name

John 14:13, 14; 15:7; 16:23-24. Contrast this and the previous promise to James 4:3 where believers
ask but do not receive because they ask “evilly” or with wrong character: not in Christ’s name, not
from faith, not from love, therefore, not in keeping with God’s desirous will.

Promise that we can ask in Jesus Christ’s character (name)

John 16:23-24; 14:13, 14

Promise that God is able to do beyond anything we ask or think

Ephesians 3:20

Regarding our Spiritual Enemies/conflict and maturity

18.

19.

Promise that God will not allow us to experience temptation greater than our ability (or what we’ve
learned for addressing our spiritual enemies)

1 Corinthians 10:13

Promises from God that we can face our spiritual enemies and not succumb to their temptations

Flesh: Galatians 5:16; Romans 6:3-4; 16:26. We has been freed away (separated from) the sin nature,
and the end goal or culmination is eternal life (Romans 6:22). We cannot live out eternal life unless
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20.

21.

22.

23.

24,

25.

we are experiencing that freedom. 2 Peter 1:4 - We share in God’s kind of nature when we have es-
caped the corruption in the world in the form of lusts.

Satan: James 4:7; 1 Peter 5:8-9a; Ephesians 6:11-12 - We can stand/resist the devil, we can put on the
whole armor of God and stand against Satan’s schemes/methods. This also involves the promise
that we can throw our cares/anxieties on Him (1 Peter 5:7). This is necessary for standing against
Satan by the Faith. Satan will take advantage of our anxieties.

World: 1 John 5:4-5 - The one believing that Jesus is the Son of God overcomes the world This agrees
with John 20:3160; John recorded some of Jesus’ signs that we might believe that Jesus is the Christ
(the Anointed and resurrected one) the Son of God (deity), and that believing you may have life in
His name (character). This is for believers to believe who Jesus is NOW! We have promises attached
to who He is, and those promises make it possible for us to have life in His character now, not just
in the past (at the moment of initial faith) or in the future. In 1 John, the world appeals to and dis-
tracts the believer so that eternal life is not lived out in victory and love. Believing Jesus is the Son
of God, involves the promise of eternal life (not getting but using; 1 John 2:25). The believer cannot
live out eternal life when he is distracted by the world.

Promise that the world and its scenery will pass away, because it is already passing away

1 Corinthians 7:31; 1 John 2:15-17 - This is a reason not to love the world and its things.

Promise that the one who does God’s will abides (is at ease) into the age, though the world is pass-

ing away
1John 2:17 - The one loving the world will not be at ease but will rise and fall with the changing
form the world. God’s will in this context involves loving one’s brother (2:3-11) - love does not pass
away, it never goes out of style (cf 1 Corinthians 13:8, 13).

Promise that when the sin nature flows, God’s grace overflows

Romans 5:20 - paraphrase: when the sin natures goes into drive, God’s grace goes into overdrive.

Promise that we can mature

Colossians 1:28 - Paul’s goal of presenting each one mature indicates God has promised that we can
mature; Hebrews 6:1 - by letting God carry us; 7:19, 25 - by coming to God through Christ, since
Christ intercedes for us; James 1:4 - by enduring temptation.!

Promise that God can adjust us, set firmly, strengthened, and founded as on a foundation after suf-
fering

1 Peter 5:10 - suffering plays a key role in the growing process. This agrees with James 1:4 that pa-
tience [endurance] has a maturing [perfect] work, this was also true of Christ (Hebrews 5:8-9).

Promise that God will give us wisdom regarding our spiritual enemies if we ask in faith

60 This text involves a textual problem. The verb “believe” may be TuoteuonTe - an Aorist Subjunctive “you might
believe” or “might begin to believe” or THROTEUNTE - a Present Subjunctive “you might go one believing.” The
former is former is supported by a few old texts including papyrus 66 (ca. 200), and the latter by a wide spread of
texts including the Majority. It is a tough textual problem. The latter option implies that John’s readers are believing
but should go on believing. The former implies that his readers need to begin believing. This is not to say that they
are unbelievers, but that they are not believing the set of promises attached to who Jesus is NOW.

61 “Perfect work” (James 1:4) could be more clearly interpreted “maturing work” or “maturity work.”
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James 1:5 - Wisdom, in this context, involves knowing how to apply what we knows to the given
temptations, so as to do God’s will. We are not to be divided (1:6-8). A “two-soul” [double-minded]
man is a divided man; he wants to do God’s will, but he also wants what the world has and offers.

26. Promise that we can go on living physically when we put the deeds of the body to death

Romans 8:13 - This is the opposite of physical discipline (chastening).

Regarding our failures

27. Promise that the grief from God produces a change of mind leading to salvation (maturity/growth)
and for which there is not resulting regret (i.e. for changing one’s mind)

2 Corinthians 7:10-11

28. Promise that God will forgive our sins if we confess (agree about) them

1John 1:9 - this is practical forgiveness tied to fellowship

29. Promise that Jesus Christ the righteous is our character witness®2 if we should happen to sin

1John 2:1b-2

30. Promise that we are not condemned for we are in Christ and cannot be separated from God’s love

Romans 8:1, cf. vv. 38-39

31. Promise that we cannot be separated from Christ’s love or from God’s love

Romans 8:35, 38-39

32. Promise that we can avoid being idle and fruitless regarding our experiential knowledge of Jesus
Christ, by supplying in our faith, those qualities which should be lived out because of that faith.

2 Peter 1:8, 5-7 - the point is that our faith should not be static but active in producing activities
consistent with God’s work; inactivity cannot be “sharing in God’s kind of nature” (v. 4). 2 Peter
1:10 - We will not fall when we are actively using our faith, v. 11 - God generously supplies as an
entrance into the eternal kingdom; this entrance is in this life, not at the Rapture or death. All
Grace believers will enter that kingdom, but some enjoy the entrance while living today.

Regarding relationships within the body of Christ

33. Promise that we can experientially know Christ

Philippians 3:8, 10 - the list: power of His resurrection, fellowship of His sufferings, while being con-
formed to His death, all tie to interaction within the body, in addition to experiential freedom from
our sin natures.

34. Promise that if we extend grace to other believers, Satan is denied a foothold for attacking us

2 Corinthians 2:10-11 - “forgive” is the verb “to be gracious” or “to deal with graciously”

35. Promise that God can give us joy and peace when we accept our brothers, even if they are weak

Romans 15:1, 13 (1-13, follows the matter of chapter 14)

62 “Advocate” translates paraklatos [mapakANnTog] which occurs five times in the New Testament. It is translated
“Helper” or “Comforter” in John regarding the Holy Spirit. Here is likely has a legal sense, not of a lawyer but of a

friend called to witness on behalf of one’s character, hence He witnesses to our righteousness for He is our
righteousness.
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36.

37.

38.

39.

40.

41.

42.

Promise that we can experience peace by thanking God, worshipping God and asking Him

Philippians 4:6-7 - God’s peace will guard our hearts and thinking, the context involves anxiety over
the conflicts within this assembly.

Promise that all we believers are equal heirs

Ephesians 3:6; Galatians 4:30 - unbelieving legalists do not share with the heir; see Promised for
the Life to Come - God has an inheritance

Promise that the body of Christ will grow as Christ produces the growth
Ephesians 4:15-16

Promise that a leader can be used in the growth (save) of himself and those who listen if he keeps
his hope placed on the living God and lives as an example of what he teaches

1 Timothy 4:10-16

Promise that as we sow (activity/giving) so we reap

2 Corinthians 9:6 - Note, that contrary to prosperity teachers “bountifully” is the word “blessing”
being a good word. The sowing is “upon a blessing” that is it is based upon something good said and
in turn reaps something good said. It is not sowing “lots of money and getting lots of money!”

Promise that God is able to make all grace abound to/for us

2 Corinthians 9:8 - The context involves giving, and the act of giving was viewed as grace by the
Macedonians, and Paul hoped, also by the Corinthians (8:1-4, where “favor” in verse 4 is “grace”).

Promise that the believer who cleanses himself of believers who only wish to argue and debate will
be a vessel ready for his Master’s use

2 Timothy 2:20-21 - He cleanses himself by not letting them draw him into the debate, and focusing
his attention on those who are calling on the Lord from a clean heart (vv. 22-23).

Regarding sufferings, difficulties or life

43.

44,

45.

46.

47.

48.

Promise that we do not need to fear death

Hebrews 2:15 - we have been freed from that enslavement; 1 Corinthians 3:22

Promise that we are made strong for all things (being content in any circumstances)

Philippians 4:11-13

Promise that the Spirit’s presence and work provides liberty not enslavement

2 Corinthians 3:17-18; Galatians 5:18 - following the Spirit’s lead involves freedom not the law

Promise that God’s grace is sufficient for our need (specifically under suffering)
2 Corinthians 12:9

Promise that we can possess (control) our soul (emotions/interpretive center of our senses

Hebrews 10:39 - These believers were hurting

Promise that the Spirit refreshes [rests] upon the believer who suffers with the proper attitude and
for the proper reason

1 Peter 4:14 (12-16)
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49,

50.

51.

52.

53.

54.

55.

56.

Promises that God will continue and finish what He began in us

Philippians 1:6; 1 John 3:1-2; 1 Thessalonians 4:15-17 - Our salvation is God’s work, and will continue
to move that work to its conclusion when Christ returns for us and evaluates our works. 2 Corinthi-
ans 1:21-22 - The Spirit sealed us into Christ, thus making them firm in Christ, and this implies the
promise of keeping those us sealed and firm in Christ. The Spirit is also a downpayment and this
relates to His anointing us, and involves activity in life, an experience of what God has promised for
our future. cf 2 Corinthians 5:5 - Spirit is downpayment to also assure our future resurrection; 1
Peter 1:3-5 - God has planned and is safeguarding a salvation for the believer, and is guarding the
believer also.63

Promise that our inner man is being renewed even though outwardly we are aging/wearing down

2 Corinthians 4:16

Promise that God will continue to dwell in us and constitute us His sons and daughters

2 Corinthians 6:16-7:1 - Paul quotes the Old Testament to demonstrate a similarity [kaxBwc] be-
tween Gods promise to Israel and His promise to us. The promises are similar not identical. In fact
6:18 is either severely modified or the uniquely New Testament promise.

Promise that we have an unshakeable kingdom

Hebrews 12:28 - This stand in contrast to mountain which shook when God gave the Law. Because
we operate under a grace system, our kingdom cannot be shaken, it rest solely on God and Christ’s
work and character as opposed to our performance.

Promise that when we do good, we won’t normally suffer at the hand of government for the good

Romans 13:3

Promise that the Scriptures can provide us wisdom because we are now saved

2 Timothy 3:15-17

Promise that neither eating nor abstaining from food can commend us to God

1 Corinthians 8:8

Promise that the Holy Spirit will teach us

1John 2:27 - the Spirit uses human teachers to whom He has given teaching gifts: shepherd-teach-
ers, teachers, helps. This teaching relates to Christ being resurrected and the believer abiding or
being at ease in Him, our resurrected position.

Promises stated negatively (This list is shorter, because it hasn’t been the focus of this paper)

1.

Promise that those who determine to become rich will have a myriad of troubles and pain
1 Timothy 6:9

Promise that earthly riches are uncertain, only God is true and therefore faithful

1 Timothy 6:17

63 “Guarded by God’s power through faith into a salvation” involves two clauses: “guarded by God’s power” and
“through faith into a salvation.” The faith into salvation refers to initial faith directed at a whole salvation, even if the
individual did not understand the full nature of that salvation.
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3. Promise that hard times will come

2 Timothy 3:1-8 - Those times began arriving while Timothy lived. The listed qualities were com-
mon in the world. Paul cited these because they would become a problem among believers

4. Promise that believers will not tolerate healthy teaching

2 Timothy 4:3

5. Promise that believers who wish to live a God-honoring (godly) life will be persecuted
2 Timothy 3:12

6. Promise that we cannot escape if we neglect our great salvation

Hebrews 2:3

7. Promise that if we cause ruin to the temple of God (the Church), God will ruin us

1 Corinthians 3:17 - This is a promise of discipline.

PROMISES FOR THE LIFE TO COME - We don’t hope only in this life (1 Corinthians 15:19)
1. Promise that God will guard our salvation/eternity to the day when Christ comes for us

2 Timothy 1:12; 1 Peter 1:4-5

2. Promise that we have a house (body) should we die, so we won’t be waiting “naked”

2 Corinthians 5:1-3 - This is the promise of a temporary body between death and the resurrection

3. Promise that in death, we will have access to the tree of life

Revelation 2:7 - the tree of life is for the health of the body (intermediate) cf. 22:2

4, Promise that we will be with the Lord if we die before His return

2 Corinthians 5:8 - “With Him” cannot involve seeing Him as He is (cf 1 John 3:2) or we would al-
ready be changed and would not need to be resurrected. Philippians 1:23

5. Promise that if we die, Christ will rescue us from every evil work

2 Timothy 4:18

6. Promise that we can be pleasing to our Lord in this life or even in death
2 Corinthians 5:9

7. Promise that Christ will return for us

John 14:3; 1 Corinthians 16:22 “Marana tha” - “Our Lord Comes”; Colossians 3:4; 1 Thessalonians
1:10; 1 Timothy 6:14; Titus 2:13 - it is a happy hope (this encompasses related benefits); Hebrews
9:28 - Christ will appear with salvation for us when He comes, i.e. grace, cleansing, glorification.

8. Promise that Christ will bring grace to us when He is revealed to us

1 Peter 1:13 - The New Testament believer does not earn his future for God has saved him by grace
in the past, in the present and in the future.

9, Promise that Christ will raise/make alive all people, including believers
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1 Corinthians 15:20, 22-25, 54 - death will be swallowed by victory; 2 Corinthians 4:14; 2 Timothy
2:11 - all believers died with Christ.64

10. Promise that we will be glorified with Christ and be like Him

Romans 8:17 - This is a future hope which tempers our present suffering. 1 Corinthians 15:43-44, 49;
1John 3:1-2; 2 Corinthians 4:17 - present sufferings - future glory; Philippians 3:21; 1 Thessalonians
4:13-18; 5:23-24; 2 Thessalonians 2:1-3; 14, 16; 1 John 3:2 -

11. Promise that all believers, those living up to and those resurrected at Christ’s coming for us will be
changed instantaneously

1 Corinthians 15:53; Philippians 3:21

12. Promise that our souls will be saved when Christ returns

1 Peter 1:9 - this is future in the context and supports the Bible’s tripartite view of man.

13. Promise that the Lord knows how to rescue godly ones out from temptation

2 Peter 2:7-9

14. Promise that God will crush Satan under believers’ feet

Romans 16:20 - (cf. Hebrews 10:12-14) despite Satan’s efforts, God will mature His own, as He has.

15. Promise that our salvation (future) is closer than when we believed

Romans 13:11-12

16. Promise of salvation (completion) as encouragement in present suffering

Philippians 1:28; 1 Thessalonians 5:9; 2 Thessalonians 1:7; 2 Timothy 2:19 - God knows who are His,
and they are secure, even if their faith if overturned; 1 Peter 17, 9

17. Promise that we will stand, because God will make us stand, as opposed to falling

Romans 14:10; 16:25 (establish = “stand firm”); 2 Thessalonians 3:3

18. Promise that Christ will make%s us firm to the end, blameless ones in the day of our Lord Jesus

1 Corinthians 1:8 - This is the day when our Lord deals with His body to judge our works, yet we
remain firm and blameless.

19. Promise that the Lord the judge will bring to light the hidden things, things determined in our
hearts and each will then receive praise from God

1 Corinthians 4:5 - Every believer will have something he/she determined which is worthy of
praise. 2 Corinthians 5:10

20. Promise that our works will be revealed by fire, and those which remain will be rewarded

1 Corinthians 3:13-14; cf 9:25 - a wreathe which doesn’t decay

21. Promise that we will be saved by means of fire burning up worthless works

64 2 Timothy 2:11-13 has four first class conditions, conditions assumed true, but used to draw the audience in to the
discussion or argument with a, “yes” or “no” depending upon the nature of the condition.

65 This is a future indicative verb bebaidsei [BeBaiwael]
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22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

32.

33.

34,

35.

36.

1 Corinthians 3:15 - This does not mean that we are saved by the skin of his teeth, but that part of
the completion of our salvation involves removing worthless acts of “service.” cf. 9:27.

Promise that Christ will award crowns to those of us who have done God-given works with the
proper God-given attitude

1 Thessalonians 2:19; 2 Timothy 2:4-6 - rewarded if done according to the “rules”; 1 Peter 5:4 - a vic-
tor’s wreathe for those who shepherded properly

Promise that Christ will present holy and blameless all believers (of the church) before Him

Ephesians 5:27 (cf. 1:4; Philippians 1:10); Revelation 3:5 - a white garment, and your name confessed

Promise that we will be placed as sons when our body is completely redeemed

Romans 8:23 - We are placed as sons, and we have been redeemed, but this refers to our body.

Promise that God has an inheritance for us

Colossians 3:24

Promise that we will become kings/that we will head up all things with Christ (in the Christ)
2 Timothy 2:12; 1 Corinthians 4:8; Revelation 1:5, 6; 5:10; Ephesians 1:10, 12; 2 Timothy 2:12.

Promise that all believers of the body of Christ will become one and reach a oneness of the Faith

Ephesians 4:13

Promise that we will be Christ’s bride following the rapture

Ephesians 5:31-32; Revelation 2:17 - Christ is the manna (John 6:31, 51) and He will share Himself
with us in an unprecedented manner (marriage); Revelation 2:28 - the Morning Star.

Promise that we will be pillars in God’s temple (made up God Almighty and the Lamb (Son))

Revelation 3:12; 21:22

Promise that God will repay vengeance

Romans 12:19 - Such a promise encourages us to live at peace with others; 2 Thessalonians 1:6-9;

Promise that we have a better future

2 Thessalonians 1:4-7; John 14:3-6

Promise that we have a future city, as opposed to an earthly city - New Jerusalem
Hebrews 13:14; Revelation 3:12

Promise that we will judge the world

1 Corinthians 6:2

Promise that we will judge angels
1 Corinthians 6:3

Promise that God will judge those outside (unbelievers)

1 Corinthians 5:13 - This does not mean we will witness that judgment in this life; 2 Peter 2:9-10.

Promise that we will share in heading up all things with Christ as part of the Christ
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37.

38.

39.

40.

41.

Ephesians 1:10, 12; Revelation 2:26-27 - Christ will share His authority with us; 3:21 - to sit with
Christ on His throne

Promise that God will manifest glory by us into the ages

Ephesians 2:7, 21

Promise that the Day of the Lord [time when our Lord is judge] comes unexpectedly
2 Peter 3:10

Promise that this present universe will be completely destroyed

2 Peter 3:10-12 - This promise reminds us not to live for these transient things

Promise that nothing coming from the second death will harm us (do unrighteousness to)

Revelation 2:11 - We will stand at the Great White Throne when Jesus judges the dead. The second
death is being cast into the lake of fire (20:14), and witnessing that will not harm us.

Promise that God will create new heavens and a new earth where righteousness will be at home

2 Peter 3:13
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Specific Article? Xian Life other

X

X

Initial Sal x

Initial Sal d

Initial Sal x

Initial Sal d

Initial Sal x

Initial Sal x

Initial Sal x

Initial Sal dx

Initial Sal d

Initial Sal d

Initial Sal d

Initial Sal d

Initial Sal x

Initial Sal x

Initial Sal d

Lifestyl
e

Lifestyl
e

Lifestyl
e
Lifestyl
e

x=no article, dbl=2+, d=article, dble=2+, dp=previous
reference
TEXT

Rom. 1:5 31 ov ghafopev yopv kot amoctoiny €B vrakony miotewB
ev oot touB ebveoty vrep Tov ovopatoB avtov,

Rom. 1:8 TIpwtov pev guyapiotm to Oem pov oo Incov Xpiotov
TEPL TOVTIOV DU®V 0TL 1) TOTUB DU®V KOTOYYEALETAL EV OA® T® KOGU®.

Rom. 1:12 tovto d¢ gotiv cvumapaxindnvar ev vy dwo B gv
aAAnroiB motemB VU®V TE KOt EHOV.

Rom. 1:17 dwaiocvvn yop OBgov ev avtom arnokolvrteton ek motemB
eB moty, kabwB yeypomtor: o o dikaro B ek miotemB (noetat.

Rom. 3:3 11 yap g1 nmiotnoav TiveB, pn n amotio vtV TV TeTY
0V DoV KaTOPYNOEL

Rom. 3:22 sikatoovvn ¢ Heov dia miotemB Incov Xpiotov €13
navtoB touB motevovtal. ov yop 5TV S106TOAN,

Rom. 3:25 ov npoebeto o Og0B thaotnpiov e B miotemB gv to
avtov apott el evdet&y B dikatocuvnB owtov S TNV TUPESLY TV
TPOYEYOVOTAOV CLULOPTI LTV

Rom. 3:26 cv t avoyn tov Beov, mpoB v evdei&v B dikatocvvn B
QDTOV €V TM VOV KOP®, €UB TO VAL GVTOV SIKOLOV KO SIKOLOVVTOL TOV
ek motemB Incov.

Rom. 3:27 Ilov ovv 1 xowynoiB eEexhersOn. dia 010V VOOV TV
EPYOV 0L, GAAC 510 VOOV TIeTEM .

Rom. 3:28 Loyilopeha yop dikatovchat tiotel avhpwmov ywpiB
EPYMV VOLLOV.

Rom. 3:30 cuep 1B 0 0e0B 0B dikoimoetl meprrouny ek motemB Kot
akpoPvotiav dio B moTEMB.

Rom. 3:31 vopov ovv kotapyovpey dio. B miotemB un yevorro:
OAAOL VOLLOV IGTOVOLEV.

Rom. 4:5 10 d¢ un epyoalopevod ToTELOVTL O ML TOV SIKOLOVVTO TOV
acefn Aoyileton n ot avtov B dikatocuvny:

Rom. 4:9 O poakapiopoB ovv ovtoB emt Ty TEpLTOUNV N Kot €L TV
axpopuotiav Aeyopev yap: ehoyiodn to APpaap n motiB 1B
SKOOGLVIV.

Rom. 4:11 ko1 onpeiov ehafev teprropunB cepoyida B
dwkatocvvnB B motemB ™ B ev ™ axpoPvotia, €18 To Ewvar avTOV
TOTEPU TAVIMV TOV TIGTELOVI®V Ot akpofvotiaB, 1B to Aoyiobnvat
Kot owTotB TV S1KaocvuvnY,

Rom. 4:12 a1 tatepa neprropn B toB ovk gk mepiropnB povov aAia
ko to1B otoyovo to1B yveotv B ev akpoPuotia miote®B TOV
natpo nuov ABpooyt.

Rom. 4:13 Ov yap 610 vopov 1 emayyehia T ABpoopt 1 T GTEPUOTL
AVTOV, TO KANPOVOLOV 0UTOV EIVOL KOGUOV, oAl d10 dtkatocuvn B
motemB.

Rom. 4:14 &1 yap ot ek vopov KAPpOVOpOL, KEKEVMTOL ) ToTUB Kot
KOTNPYNTOL 1) ETOLyYEALOL:
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Initial Sal xx

d
initial Sal x

dp

Initial Sal x

Initial Sal x

Initial Sal x

dp

dp
dp
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dp

XX

Initial Sal d
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lifestyle

lifestyle
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attitude

attitude
attitude
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gift

Rom. 4:16 A tovto gk mioteB, wa kata xopy, € 1o ewvat
BePfarav v emoryyelov TOVTL TO GTEPLATL, OV TM EK TOV VOOV LLOVOV
aAA0 kot To ek mioteoB APpaap, oB gotv ToTnp TOVTOV NHOV,

Rom. 4:19 «o1 pn acOevnoal ) moTel KOTEVONGEV TO EXVTOL GO0,
MO VEVEKPMUEVOV, EKOTOVTAETNB TTOV VITOpY®V, Kot TV vekpooty T B
unepalB Zappo:

Rom. 4:20 &1B 6g v emayyehov tov Bgov ov diekpidn ™ amiotio
aAA eveduvopmbn ™ miotel, 60vB do&av T Bew

Rom. 5:1 AwoiwdevieB ovv ek motemB gipnvny gyopev tpoB tov
Beov d1a Tov Kvplov Nuev Incov Xpiotov

Rom. 5:2 31 ov kot v Tpocoymynyv eoyNKapey T Totet €18 v
APV TOVTNV EV 1 EGTNKOUEV Kot Kowyoueda ex ehmidt B d0&nB tov
Beov.

Rom. 9:30 Tt ovv gpovpev ot £0vn TaL P S1wKovTo STKaoGLYNY
Katelafey SIKOooLVIY, SIKOOGLVV 8¢ TNV K TIoTEMD,

Rom. 9:32 51a 11 011 0vK £k TioTE®B aAk 0B €€ epymv: mpocexoyay
T MO® 10V TPpooKoupoTof,

Rom. 10:6 1 d¢ ek miotewB dikatocuvn ovtmB Agyet: pn eun B ev
kapdia cov: T8 avafnoetol €13 TOV OVPAVOV TOVT 6TV XPLGTOV
KOTOY Oy ELV:

Rom. 10:8 olla Tt Aeyer £yyv 3 GOV TO PMUO EGTLV EV TG GTOUOTL GOV
KOl €V TN KOpdo. 60V, TOVT £6Twv T0 pripa B miotewB o knpvooopey.

Rom. 10:17 apa n motiB €€ axonB, n de axon i prpatoB Xpiotov.

Rom. 11:20 xol®B: ™ amotio e&ekhacncay, v de ) ToTel
gomkoB. un vymia epovetr aAia opov:

Rom. 12:3 Agyo yap dwo B xoprroB B dobeionB pot mavtt to
OVTL EV DUV 1T VITEPPPOVELY TP O OEL PPOVELY ok Ppovew €13 To
cm@povew, ekaoto ®f3 o OgoB guepioey petpov motemB.

Rom. 12:6 gyovteB d¢ yapiopato koo v xopv Ty dobeicov nuwv
d0PoPa, ELTE TPOPNTEILY KOTO TNV avoroyiay B motemB,

Rom. 14:1 Tov d¢ acbevouvvto t motel TpocrapPavecds, un e
dakpioelB Stodoyiopmy.

Rom. 14:22 cv miotiv nv gxell3 koto oeavtov gxe evomiov tov Beov.
pokaptofl o pun kpvev gavtov ev o dokipalet:

Rom. 14:23 o 6¢ dwakpivopevoB av @oyn KOTOKEKPLTOL, OTL OVK EK
motemB: mov 3¢ 0 ovk ek moTE®B OpOPTIO EOTLV.

Rom. 16:26 pavepwbevtoB g vov dia & Ypapmv TPOPNTIKOV KOT
EMTAYNV TOL VoL Bgov 1B vroxony motewB 1B wavto ta €6vn
yvopiobevtol,

1Cor. 2:5 wo 1 miotiB vuov pn N ev 6ol avOpOT®V AN £V SUVOLEL
Ocov.

1Cor. 12:9 g1epo miotiB ev T® aVTO TVELHOTL, OAA® OE YOPICUATA
WOLHLOTOV €V TO EVL TTVELHOTL,
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1Cor. 13:2 ka1 e0v €m TPOPNTELOV KoL E10® TO, LOGTNPLO. TOVTOL KO
TGOV TNV YVOGCLV KOl E0V YO TOGAV TNV TIOTWV OCTE 0p pebiotavar,
ayomny O Un ex®, ovbev gt

1Cor. 13:13 Nowi d¢ pever motiB, ehmiB, ayomn, To tpa TowTo:
pellov 6g TOLT®V 1 oyaT).

1Cor. 15:14 &1 5¢ Xpiot0B 0VK EYNYEPTAL, KEVOV OPOL KOL TO KNPUYLLOL
nuev, kevn kot 1 ot vpov:

1Cor. 15:17 &1 6¢ XpiotoB3 ovk gynyepton, potota 1 ot vumy, 1
€ote gv TaB apaption3 vuov,

1Cor. 16:13 T'pnyopeite, otnkete v ) moTEL, 0vopLleods,
KpoToovche.

2Cor. 1:24 ovy ot kupievopeyv vumv B ToTe®B 0Ala cVVEPYOL
eopev B yopaB vuwov: T yop moTel E0TNKATE.

2Cor. 4:13 EyovteB 6¢ 1o owto mvevpa B motewB Kota To
YEYPOLLEVOV: ETIGTEVOQ, 010 EAOANCQ, KOl NUELB TIOTEVOLEY, S10 Kot
Aoovpev,

2Cor. 5:7 di0 miotewB yop mepuratovpey, ov S €180V 6:

2Cor. 8:7 A\ oomep €V TAVTL TEPICOEVETE, TIOTEL KAl AOY® KO
YVOGEL KO TO.GT) GOV Kot T €€ UMV €V DLV OYOTTH, VO, KOL EV
TOTN TN YOPITL TEPIGGEVNTE.

2Cor. 10:15 ovk €18 to apetpa Kavympevot ev aArotplot komoi,
ehmida Og gyovteB av&avopevnB B miotewB vuwv gv vy
peyoAvvOnval Kato Tov Kovova nuov B Teploceioy

2Cor. 13:5 EavtovB neipalete €1 €01€ €V TN TOTEL, £0LTOLS
doxipalete: n ovk entyvookete eovtovB ot IncovB XpiotoB ev vy
€L UNTL 0OOKILLOL ECTE.

Gal. 1:23 povov d¢ axovovtel3 noav ott 0 Stwkwv nuab Tote vov
evayyeMletol TNV moTv NV ToTE gmopbet,

Gal. 2:16 €1601eB d¢ ot 0V dikaovTal avOpwToB €€ epymv vouov gov
un dwe motemB Incov Xpiotov, kat nueB €l Xpiotov Incovv

EMGTEVGOUEY, Va dikatmbwpey ek miotemB Xptotov kat ovk €€ epymv
VOLOV, OTL €€ £pY®V VOLLOL 0V dikamBnceTot Toco caps.

Gal. 2:20 {w 3¢ ovkeTt gyw, {n d¢ gv gpot XpiotoB: o de vov {m &v
COPKL, €V TLOTEL (O TN TOL LIOL TOL BEOV TOL ayomnoavtol ue Kot
Topadovtol E0vToV LIEP ELOV.

Gal. 3:2 tovto povov Bgdm pabev a vuwv: €€ pymV VOO TO
nveopo ehaPete 1 € axonB motemB

Gal. 3:5 0 ovv emyyopny®V LUV TO TVELHO KOt EVEPY®V dUVOUELR gV
vy, €€ epymv vopov m €& axonB mictenB

Gal. 3:7 ywookete apo 01t 01 €K Tote®B, 0vTol V1oL 16TV APpaayL.

Gal. 3:8 npodovoa de 1 ypoen ott ek TotemB dtkatot Ta €6vn o

0eoB, mpogunyyehicoto T APpaap 0Tl Evevroyndncovtal v 6ot
mavto To 0vn:

Gal. 3:9 wote o1 ek mote®B gvAOYOLVTOL GLV TO TOTO APPAOL.

Gal. 3:11 o1t 3¢ ev vopw ovdelB dikatovtat Tapa o Hew dnAov, 0Tt 0
dwao B ek motemB (nogtan:
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Gal. 3:12 0 3¢ vopoB ovk gottv ek miote®B, aAA 0 TomMocaB avta
{noeton ev ovtorB.

Gal. 3:14 wa 1B to €Bvn 1 gvhoyia Tov APpaap yevital v Xplotm
Inoov, wa v enayyehiov Tov TvevpatoB Aafopev dwa B miotemB.

Gal. 3:22 gAla GUVEKAELGEY 1) YPOPT] TOL TTOVTO VITO OUOLPTIOY, VO 1)
enayyelo ek miotemB Incov Xpiotov 600n 0B moTELOLGLY.

Gal. 3:23 TIpo tov d¢ eEABev TV TGTY VIO VOLOV EPPOVPOLLEDQ
ovykAglopevol €13 v peAlovoav moty arokalvednval,

Gal. 3:24 wote 0 vopoB madaywyoB nuov yeyovev €13 Xpiotov, o
ek motemB Sikombmpev:
Gal. 3:25 g\fovonB 6 B wioTE®B 0VKETL VTTO TOUSAYWYOV ECUEV.

Gal. 3:26 ITovteB yop viot Beov gote o B ToteB gv Xproto
Incov:

Gal. 5:5 nueiB3 yop nvevpatt ek motemB eAmida dikaroovvn B
amekdeyopeda.

Gal. 5:6 ev yap Xpiotm Incov ovte TEPITOUN T IGYVEL OVTE
akpopuotia aAro motB St ayorn B evepyovpevn.

Gal. 5:22 0 d¢ kapmoB tov TvevpatoB goTv ayamn yapo elpnvn,
nakpobopta xpnotom B ayabocvvn, motilB

Gal. 6:10 Apa ovv ©B kapov gyopev, epyalmpeda to ayabov mpoB
navtalB, poliota de mpoB tovB owkelovB ™ B ToTEWB.

Eph. 1:15 A tovto koyom axovoaB thy ko vuaB mioty ev e
Kupw Incov kot v ayamny v B TovtaB TovB ayovB

Eph. 2:8 Tn yop yopit eote cecmopevol dua motemB: Kot TovTo OVK
€& vumv, Beov 10 dwpov:

Eph. 3:12 ev o gyopev v moppnolov Kot Tpocoymyny v TETodncet
S B moTte®B avtov.

Eph. 3:17 xatownoat tov Xpiotov d10 B miotemB gv tauB kapdionB
vuOV, gV ayamn eppllmpevotl Kot tefepelmpevot,

Eph. 4:5 1B kvpoB, o motB, ev fantiopa,

Eph. 4:13 peypt xatavinoopey ot tavieB 1B v evotnta B
motemB kot B entyvocenB Tov viov Tov Beov, 1B avdpa TEAEIOV,
el petpov nhikiaB tov mAnpopatoB tov Xpiotov,

Eph. 6:16 cv naowv avarafovieB tov Bupeov B miotemB, ev o
dvvnoecbe Tovto To fEAT TOL TOVIPOV TO TETVPWUEVE GREGL:

Eph. 6:23 Eipnvn toiB adekpotB kot oyorn peto miotemB amo Hgov
natpol kot kuplov Inoov Xpiotov.

Phil. 1:25 ka1 tovto memo1fmB 0180 0TL PEV® KoL TOPOUEV®D TOGLY
v €18 v vy Tpokomny Kat yapav B motemb,

Phil. 1:27 Movov a&wB tov gvayyehiov tov Xpiotov ToATeveche,
wa g1te A0V Kot 18mV vuaB e1te oV aKoV® TO TEPL LU®Y, OTL

GTNKETE £V EVL TVEVLLLOTL, 1o Yoyn cuvablovvteB ) miotel Tov
gvaryyelon
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Phil. 2:17 A\ €1 kon omevdopan emt tn Bvuota ko Aettovpyia ™ B
ToTE®B VUOV, XOPO KOl GLYYXOLPO TOGLY DULV:

Phil. 3:9 kot gupebw ev avtm, un eyev eunv dSKA10GLYNYV TV €K
vopov aAla v do miotemB Xpiotov, v gk Heov dikatocuvny et TN
TIOTEL,

Col. 1:4 axovoavieB v motv vuov ev Xplote Incov kot v
ayammyv Vv gxete el movtaB touB ayovf

Col. 1:23 &1 ye empevete ™ mioTtel TEDEPEMOUEVOL KOIL EPOLOL KOLL [N
peTakivovpevot amo B eAmdoB Tov gvayyELOL OV NKOVGOTE, TOV
KNpLYOEVTOB £V TTOLOT KTIGEL TH VIO TOV OLPAVOV, OV EYEVOLIV EY®
IMowioB dakovol.

Col. 2:5 g1 yop kot ) copKl amel, oAle TO TVEDLOTL GUV DLV L1,
yopov kot frerwv vpmv v e Kot to otepempa B B Xpiotov
moTe®B VUOV.

Col. 2:7 gpp1lopevol Kat ETOIKOSOLOVUEVOL EV 0VT® Kot Befatovpevol
™ motel KobwB edidayOnte, mepiooevovieB gv evyapioTia.

Col. 2:12 cuvtagevteB avto gv to fantiopm, v ® Kot cuvnyepnte
S B motewB ™ B evepyelaB tov Beov Tov gyspavtoB avtov gk
VEKP®V:

1Th. 1:3 pvnuovevovteB vuwv tov gpyov B wiote®B Kot Tov KOTOL
™mB ayannB kot B vropovnB B glmidoB tov KVpPLOL MUV Incov
Xprotov gumpocbey tov Heov kot ToTpoB nuov,

1Th. 1:8 ag vuwv yop e€nyntot o AoyoB tov KuPLOL OV LOVOV EV TN
Maoxkedovia Kot gv TN Ayoia, oA eV Tovtl Tono 1 ot vuov n tpol
Tov Beov eEelnivbev, wote pn ypetay gxev nuoB Aodew T

1Th. 3:2 ko1 enepyapey Tipobeov, TOV ASEAPOV NUOV KoL GUVEPYOV
10V B0V gV TM gvayYEAL® TOV Xplotov, £1B to oot vuaB Kot
napokaiesar viep B mote®B vuov

1Th. 3:5 310 TovTO KOy UNKETL 6TEYOV EMEya €163 TO Yvwvar Ty
TOTWYV VHOV, N ToB engpacev vpal o epalov kot 1B kevov
yevntat o kool nuov.

1Th. 3:6 Apti 6¢ eMBovtoB Tiyobeov mpoB nuaB ap vuwv Kot
EVOYYEMGOUEVOD MUV TNV TUOTLV KOL TNV OYOTTV DU®V KO OTL EXETE
uvelay nuov ayadny tavtote, entmobovvteB nuaB Wewv kabamep ko
nue vpol,

1Th. 3:7 310 Tovto TOPEKANONUEY, AGEAPOL, EP VULV ETTL TAGT TN
avoykn kot et nuov dra B vuov Totenb,

1Th. 3:10 vukroB kot nuepaB vrgpeknepiocov deopevol €8 To 1BeWV
DUOV TO TPOCOTOV KOl KOTOPTIGOL T0, boTepnuate tB TiotemB vpov

1Th. 5:8 nueB de nuepaB ovieB vnpwuev evdvoapevol dmpaka
motemB ko ayannB kot epikepolatov edmido cwtplo:

2Th. 1:3 Evyopiotey opetlopey 1o Bem TovVTOTE TEPL UMV, ASEAPOL,
koboB a&ov eoty, ot vepavéavel N moTB VUV Kot TAEOVALEL N
ayann evoB ekacTon TOVTOV VUGV €8 0AAniovl,
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2Th. 1:4 wote oavtovB nuaB ev vuy gykavyoacOot ev TaB exkinoion
Tov Beov vrep B vropovn B vuwy Ko moTte®B gv macy ToB
dtwypoB vuov kot taiB O vyeow o aveyeobde,

2Th. 1:11 EiBB o ko mpooegvyoueda mavtote mept vUOV, o vuol
a&iwon ™mB kAnoewB o BeoB Nuov Kol TANpwoN TacaY EVSOKLOV
ayabmovvnB kot epyov motemB gv duvapet,

2Th. 2:13 HpeB 6 opgidopey evxoploTaEY 10 He® TOVTOTE TEPL
VUV, AOEAPOL NYOTNUEVOL VTTO KVPLOV, OTL £t VB o Heol
amapynv €8 coTnplay ev aylaopm mvevpatol kot motel aknbeaB,

2Th. 3:2 ka1 o puoOeUEV A0 TOV OTOTOV Kol TOVIP®V avOpOTOV:
0V yap TovT®v N motu.

1Tim. 1:2 Tywobso yvnoww tekvo gv miotel, xapiB eheoB eypnvn amo
Beov matpoB kot Xpiotov Inoov Tov Kuplov numv.

1Tim. 1:4 unde npooeyev puhoiB kon yeveadoyonB anepavrol,

artveB ex{nnoelB mapeyovov poAlov n owovopiay Beov Ty ev
TIOTEL

1Tim. 1:5 10 d¢ tehoB ™ B napoayyehaB eotwv ayann ex kabapal
kapdoB kot cvvednoemB ayadnB ko miotemB avumokpitov,

1Tim. 1:14 vrepemheovacey 6 1 yapiB Tov KVPLOL NUOV HETA
motemB kot oyorn B B ev Xproto Incov.

1Tim. 1:19 gyov moty ko ayadnv cvvednow, v TveB anocopevor
TEPL TNV TGTLV EVOVAYNOAY,

1Tim. 2:7 1B o g1ednv eyw knpvé kot amootoroB, aAnbelav Aeyw ov
yevdopat, d1dackaroB eBvov ev motel ko ainbelo.

1Tim. 2:15 cwbnoetar d¢ d1o B texvoyoviaB, eav pevooty gv
TOTEL KOL OYOTTT] KO OYLOOIL® UETA 0O@PocuvNB:

1Tim. 3:9 gyovtaB to puotmplov B miotewB ev kabapa cuveldnoeL.

1Tim. 3:13 o1 yop korwB dwukovnoavteB Pabuov eavtolB kKokov
TEPUTOLOVVTOL KOLL TTOAATV TOPPNGLOV €V TGTEL TN &V XP16Te Incov.

1Tim. 4:1 To d¢ nvevua pnTeB Agyet ot v votepolB KarpolB
amootnoovtal TveB B motewB npoceyovieB Tvevpaoty TAavoi
Ko d1dacKoAonB dapoviey,

1Tim. 4:6 Tavto vrotBepevoB to1B aderpoiB kaAoB gon dakovol
Xpiotov Incov, evipepopevoB to LoyoB B miotewB kot B
KoAnB didackaraB 1 mapnkorovdnkal:

1Tim. 4:12 Mnd&1B cov ™B veotnrtoB katappoveltm, arlla tomol
YVOV TV TGTMV EV AOY®, EV OVO.GTPOPT), EV QLYOTT), EV TIGTEL, EV
QyVELOL.

1Tim. 5:8 &1 d¢ 1B TV 1310V KoL LOMGTO OIKEI®Y OV TPOVOEL, TNV
TLOTV NPVNTOL KOL EGTLV OTTIGTOV XELPMV.

1Tim. 5:12 gyovoot kpua ot v TpOTV ToTWY NOETNGAV:

1Tim. 6:10 pila yop Tovtov TV Kokov €0ty 1 @kapyvpla, N8 tvel
opeyopevot anemiovndncav amo B wiotemB Kot eavtov
nepenelpay odvvaill ToAlaiB.
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1Tim. 6:11 Xv d¢, ® avbpone Ogov, Tavta Eevye: dmke de
SIKOOGVYTV EVOEPELOV TLOTLY,

QYOTNV DIOLOVIV TPOVTOOILY
1Tim. 6:12 aywvilov tov karov ayova B motenB, emhafov B
atmviov LomB, eB nv exAnonB

Kot ®poAoynoo Ty KaANV OHOAOYLOY EVOTIOV TOAAMY
HOPTUP®V.
1Tim. 6:21 nv 1veB enayyellopevol mept v moty notoynoay. H
xapiB ped vuwv.
2Tim. 1:5 vopvnow Aapov B gv ot avvmokpitov wiotewB, Nt
EVOKNOEV TPMTOV €V TI LOUUT 60V A®1dt Kot T puntpt 6ov Evvikn,
TEMEIGLLOL OE OTL KOL EV GOL.
2Tim. 1:13 Y7otummotv g€ VYLVOVI®V AOY®V MV TOp ELOV
nkovoaB gv moTel Ko oyamn T £v Xpote Incov:
2Tim. 2:18 owtveB mept v odnOeway notoynoav, AeyovieB myv
OVOOTOGLY 13T YEYOVEVOL, KOL GVOTPETOVGLY THV TIVMV TIOTLV.

2Tim. 2:22 ToB d¢ veotepikaB emboaB pevye, diwke ¢
SUKALOGUVIV TLGTLV OOV EIPNVIV LETOL TOV ETKOAOVUEVMV TOV
Kvprov ek kabapaB kapdiaB.

2Tim. 3:8 ov tponov d¢ TavvnB kot lapfpnB avieomoav Movosl,
ovtmB kat ovtot avhiotavtat TN aAndeio, avBpwrot katepOupuevol
TOV VOLV, 03OKILOL TTEPL TNV TUGTLV.

2Tim. 3:10 Xv 6 mapnkorovdnoaB pov T S1dacKaAL0, TN oywyT, T
npobecet, T TOTEL TN poKpoBv UL, TN QyamY), T VTOHOVY),

2Tim. 3:15 ka1 ot amo BpepovB ta 1epa ypappoto owdal, to
duvapeva og cogioo g3 cwmpray S wiotewB B ev Xpiotm Incov.

2Tim. 4:7 tov KaAOV 0y®VO NYOVIGLLOL, TOV OPOLOV TETEAEKT, TNV
TOTV TETNPNKOL:

Titus 1:1 [avioB dovioB Beov, amoctoroB d¢ Incov XpioTov kata
moT ekAektoVv Ogov Ko emtyvooty aAndeiaB B kot svoefelov

Titus 1:4 Tutew yvNo1o TEKV® KOTA KOWNV TOTWY, XopUB Kot e1pnvn
ano Ogov matpoB ko Xprotov InGov tov cewTPoB Nu®V.

Titus 1:13 1 papropia avtn oty aAndnB. dtmv artiay eheyye
avtovB amotop®mB, W VYVOGLY £V TH TOTEL,

Titus 2:2 TTpeoPutaB vneoriovB ewvat, cepvouvB, coppoval,
vylvovtal T ToTEL, TN OyoTTn, T VITOHOVN:

Titus 2:10 pn voopilopevouB, odla Tacoy TOTY EVOEKVLLEVOLB
ayodny, wo v didackoiiay TNV Tov cmTnPoB Nuov Bg0v KoGH®oY
EV TOGLY.

Titus 3:15 Aocmnalovtot o€ o1 pet gpov mavteB. acmocat Tov3
@uovvtaB nuaB ev motel. H xopiB peta moavimv vuov.

Philem. 5 akovov cov v ayannv kot v moty, nv gxel tpol tov
Kkuprov Inocovv kot €18 wovralB touB ayovB,

Philem. 6 onwB n kowwvia ™B miotemB cov evepynB yevnton ev
enyvooel Tovto ayabov tov ev nuv el Xpiotov.
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Heb. 4:2 ko1 yop ecpev eunyyehopevol kabomep Kakewvot: oAl 0K
weeAnoey o hoyoB3 B axonB ekewvovB pn cvykekepacuevov
ToTEL TOUB OKOVGAGLY.

Heb. 6:1 Ao agevteB tov B apynB tov Xpiotov Aoyov emt Ty
telelotnta eepwpedo, pn ol Oepeiiov kKoraforlopevol petavoioll
amo VEKPOV £pYmV Kot miotemB emt Heov,

Heb. 6:12 wa un veobpot yevnobe, pipntot ds tov dio miotemB kot
pakpobopaB kKinpovopovviov taB exoayyeiiol.
Heb. 10:22 npocepyopeda peta aindvnB koapdaB ev tinpopopio

motenB pepavticuevol taB kapdiaB amno cvvednoemB Tovnpal Kot
AELOVGLLEVOL TO GO VOOTL KABOPO:

Heb. 10:38 o d¢ dikatoB pov ek motemB (noetat, Kot gov
VIOGTEIMTAL, OVK EVSOKEL 1] YVYN HOL EV OVT®.

Heb. 10:39 nueiB 6¢ ovk eopev vrootoinB e amwieiov ario
motenB 1B teprmomow yoynB.

Heb. 11:1 Eotw 8¢ motiB ehmilopevov vrootaotB, mpayuotmv
eheyyoB ov Bremopevav.

Heb. 11:3 ITiotet voovpev katmptichat touB awwvaB pnupott Ogov,
B TO L1 EK POIVOLEVDV TO PAETOLEVOV YEYOVEVOL.

Heb. 11:4 ITiotel mieova Buotov ABed mapo Ko tpoonveykey t@
Bem, 81 B epoaptupndn ewvor dikaroB, paptvupovvtoB ent to1B dwpoi
avtov oL Beov, kot 81 avtnB amobavev €11 AaAeL.

Heb. 11:5 ITiotel Evoy petetedn tov pn e Bavorov, kot ovy,
nuptoketo dott petebnkev avtov o HBeoB. mpo yop B petabecemB
LELLOPTUPNTOL EVOPEGTNKEVOL T DE®:

Heb. 11:6 yopiB d¢ miotemB advvotov vapecsTnoaL: TIGTEVCOL YO
del oV TpooePYoeEVOV Tm Bem 0Tt gty Kot TotB ekinTovcty avtov
wobamodotnB yvetat.

Heb. 11:7 ITiotel ypnpotiofeB Noe mept tov unden® PAemopevmy,
eviapnoeB kateokevacey KiPoTov €18 GOTNPLOV TOL OIKOL CVTOL At
nB Kotekpvey Tov Koopov, Kot B Koto ToTv Sikeocvvn B eyeveto
KAnpovopoB.

Heb. 11:8 ITiotel kadovpevoB APBpaap vankovoev egdbev e
TOTOV OV MueALeV AapPavewy el kKAnpovopay, kot eEnAbev un
emotapevol3 mov epyetat.

Heb. 11:9 ITiotel topwknoev B ynv B enayyehaB B allotplov
ev oknvauB kotowknooB peto Ioook kot lokmp tov cuykAnpovopwmy
™mB emayyehaB mB ovtB:

Heb. 11:11 [Tiotet ko avtn Zappa otepo Suvapuy 1B katafoinv
onepuatoB ehafev Kot Topa Koypov nAKaB, ETEL TLGTOV YNCOTO TOV
EMOLYYEIAOLEVOV.

Heb. 11:13 Kota motv anebavov ovtot mavteB, un AofovieB taB
enayyehoB odlo moppwdev avtaB 1dovieB kot aoracapevot Kot
oporoynoavtel ott Eevot Kot Topemidnpot oy emt B3 ynB.

Heb. 11:17 ITioter mpocevnvoyev ABpaap tov Ioaak neipalopevoll
KOl TOV LOVOYEVN TPOoeepey, o TaB emayyehal avadeapevol,
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Heb. 11:20 ITiotet kon mept pelhoviov evloynoev loaok tov lokmp
rat tov Hoow.

Heb. 11:21 ITiotet lokmp anobvnokwv ekactov Tmv viov loone
EVAOYNGEV KOl TPOGEKVLVIGEV ML TO akpov T3 pafdov avtov.

Heb. 11:22 TTiotel Ioong tehevtov tept TB e£0d0v TV VIOV
IoponA ELVNHOVEVCEY KoL TTEPL TOV OGTEMV OTOV EVETEIANTO.

Heb. 11:23 TTiotet MovonB yevvnbeiB expufn tpiunvov vmo tov
TOATEPOV OVTOV, S1OTL OOV OGTELOV TO TS0V KOl OVK £Qofndncav To
datarypa Tov Pacihen.

Heb. 11:24 [MTictet MwvonB peyaB yevouevoB npvnooato Aeyeohat
v1oB BvyorpoB Dapaw,

Heb. 11:27 [Tiotel kotehmey Aryvrtov pn eopnbeB tov Bupov tov
BactemB: Tov yop aopatov ®B opwv exaptepnoey.

Heb. 11:28 Iliotel memomkey 10 ooy Kot TV TPOGYVGLV TOV
awpatoB, wa un o okoBpevav to TpmToToKa Oryn aVTWV.

Heb. 11:29 [Tiotet diefnoav mv epubpav Baracoav o da Enpal
B, nB wepav AapovieB ot Aryvrtior katerobnocav.

Heb. 11:30 ITiote ta teyn lepryo enecov kukAmOevTa £mt enta
nuepal.

Heb. 11:31 ITiotel Paof 1 mopvn ov cuvarwieto tol aneibnocacty
de&apevn TovB kataokomovB3 pet eypnvnB.

Heb. 11:33 o1 310 miotemB katmyovicavto BactlewaB, epyacavto
SIKOLOGVVTV, ETETVYOV EMAYYEA®V, EPPAEAY GTOUATA AEOVTOYV,

Heb. 11:39 Kat ovtor mavteB poptopndevieB dwa B motewB ovk
EKOLLOOVTO TNV ELOYYEALOY,

Heb. 12:2 apopwvieB &8 tov B nicteB apynyov kot teletwtny
Incovv, oB avt B mpokeevnB avtw yapaB vrepgvey ctavpov
atoyvvnB kotappovnoaB gv de&la t€ Tov Bpovou Tov Beov Kekabikey.

Heb. 13:7 Mvnuovevete tov nyovuevev vpumv, ottvell ehoincav
v Tov Aoyov Tov Bgov, ov avabempovvteB v ekfacty B
avaotpoenB pupeicbe my moTwv.

James 1:3 ywvookovteB oti to doxipov vpwv B miotemB
KoTePYOLETOL VIOOVIV.

James 1:6 auteito d¢ ev miotel undev dwakpivopuevol: o yap
daxpwvopevoB gowkev kKhvdwvt BadaconB avepulopeve kot
putilopeva.

James 2:1 Adghgot pov, pn v tpocomornuyioanl exete TNy TOTV
TOL KLPLOL MUV Incov Xpiotov B doénB.

James 2:5 Axovoare, adedpot pov ayanntot: ovy o 0gol e&gheoto
10V TTYoVB T Koo TAOVGLOVB eV TiGTEL Ko KAnpovopov3 ™
BacirewaB nB emnyysihato To1B ayanmow avtov

James 2:14 Ti 1o opeloB, 0dehpot pov, eav motv Aeyn B gyswv
gpya 8 un gyn un dvvortol n motiB cocot ovTov

James 2:17 ovtwB ko 1 motiB, sav un gyn epya, vekpo oty Ko
E0VTNV.
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xd attitude James 2:18 A\ gpet 11B: ov moTv £XE1B8, Kaym epya gxm: de1&ov

LOL TNV TOTV 60V X®PUB TOV EPYOV, KAy® GOl dEED EK TV EPYMOV
LLOV TNV TLOTLV.

d attitude James 2:20 @cheiB dg yvoval, o avBpone keve, oL 1) ToTB yoP1B
TOV EPYMV APYN EOTLV

d attitude James 2:22 BreneiB ot n moTB cuvnpyet To1B gpyolB awToOL KA EK
TV gpymv N ot eteleimon,

X attitude James 2:24 opate o1t €€ gpywv Sukarovtar avOponoB Kot ovk ek
motemB povov.

d attitude James 2:26 wonep yop 10 copa yoptB TvevHATOB VEKPOV EGTLY,
ovt®B ko N ToTB YwpPB epywV vEKPO ECTLV.

d attitude James 5:15 xat n evyn ™B moTE®B GOGEL TOV KAUVOVTO KO EYEPEL

avtov o KuptoB: kav apaptiaB n temomkwB, apednoetol ovto.

X attitude 1Pet. 1:5 tovB ev Suvauet Bsov PpovpovpevoLB 10, TiIoTEOB €18
COTNPLOV ETOLUNV OTOKAAVGONVOL EV KOLP® EGYOTO.
X attitude 1Pet. 1:7 wa to Sokipov Y ™B TGTEOB TOAVTILOTEPOV YPVGLOV

TOV amorllvpevoL dia TpoB de dokipalopevov, evpedn el emavov
Kat do&av Kot Ty ev amokoAvyel Inoov Xpiotov:

X attitude 1Pet. 1:9 xoplopevot 10 1edoB B moTE®B VUBV COTNPLAV YOY®V.

d attitude 1Pet. 1:21 tovB &1 avtov mGTOLB £1B B0V WGTE TNV TGTIV VUV
Ko gAmda evan 13 Ogov.

d cl 1Pet. 5:9 © avtiotnte oTEPEOL TN TIOTEL £180TER TOL OLTOL TOV
TOONLOTOV TN €V TO KOGU® VUOV AdEAPOTNTL EMtTEAEIGHAL.

X attitude 2Pet. 1:1 Zvpeov [letpoB ovroB kot amoctoroB Incov Xpistov
701B 160TIHOV MLV A0OVGLY TGTLV EV STKOLOGVYVY TOV HEOL NU®VY Kot
ocotnpoB Incov Xpiotov,

dp attitude 2Pet. 1:5 Kot avto Tov10 88 6OV TAGAV TOPEIGEVEYKAVTER
EMOPNYNGOTE EV TN TLGTEL VUMV TV CAPETNV, EV O TN APETN TNV
YVOGoL,
Initial Sal d 1John 5:4 ot mav to yeyevvnuevov €k Tov B0V ViKa TOV KOGLOV: Kot

QT E0TLV 1) VIKT] 1] VIKIOO.G0 TOV KOGHOV, 1] TOTUB NHoV.

d cl Jude 3 Ayamnrol, Tocav omovdny motovpuevoB ypoagew vuy tept B
KownB Nuov complaB avaykny €6Y0V YpayaL VULV TUPUKOA®Y
enayovilesbot ) oraé tapadobeion toB ayloB miotel.

d cl Jude 20 vpeiB 8¢, ayanntot, emotkodopovvie eavtovB ™ ayiwtatn
VUOV TOTEL, EV TVELHOTL OLYLM TPOGEVYOUEVOL,

d attitude Rev. 2:13 0150 mov katotkelB, omov 0 HpovoB Tov GoTava, Kat
KPOTELB TO OVOLE OV KO OVK TPVIGM THV TGTLY LoV KoL gV ol
nuepaB AvtimoB o paptoB pov o motoB pov, o amektavon Top
VULV, 07OV 0 GOTAVAB KOTOKEL

d attitude Rev. 2:19 018a Gov Ta £py0L KoL THY AYOANY KOL TNV TGTLY KoL TV
S10KOVIOY KO THV DITOHOVIV GOV, KO TA EPY0. GOV TOL EGYOLTO, TAELOVA,
TOV TPOTOV.
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